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A compilation of the Abridged Tafsir Ibn Kathir Volumes 1 - 10.
In The English Language with Arabic Verses



Biography of Hafiz Ibn Kathir - The Author of Tafsir Ibn Kathir

By the Honored Shaykh ~ Abdul-Qadir Al-Arna'ut, may Allah protect
him.

He is the respected Imam, Abu Al-Fida', " Imad Ad-Din Isma il bin 'Umar
bin Kathir Al-Qurashi Al-Busrawi - Busraian in origin; Dimashqi in
training, learning and residence.

Ion Kathir was born in the city of Busrain 701 H. His father was the
Friday speaker of the village, but he died while Ibn Kathir was only
four years old. Ibn Kathir's brother, Shaykh Abdul-Wahhab, reared him
and taught him until he moved to Damascus in 706 H., when he was
five years old.

Ibn Kathir's Teachers

Ibn Kathir studied Figh - Islamic jurisprudence - with Burhan Ad-Din,
Ibrahim bin *~ Abdur-Rahman Al-Fizari, known as Ibn Al-Firkah (who
died in 729 H). Ibn Kathir heard Hadiths from " Isa bin Al-Mutim,
Ahmad bin Abi Talib, (Ibn Ash-Shahnah) (who died in 730 H), lon Al-
Hajjar, (who died in 730 H), and the Hadith narrator of Ash-Sham
(modern day Syria and surrounding areas); Baha Ad-Din Al-Qasim bin
Muzaffar bin ~ Asakir (who died in 723 H), and lbn Ash-Shirdzi, Ishaq
bin Yahya Al-Ammuddi, also known as " Afif Ad-Din, the Zahiriyyah
Shaykh who died in 725 H, and Muhammad bin Zarrad. He remained
with Jamal Ad-Din, Yusuf bin Az-Zaki AIMizzi who died in 724 H, he
benefited from his knowledge and also married his daughter. He also



read with Shaykh Al-Islam, Taqi Ad-Din Ahmad bin * Abdul-Halim bin
" Abdus-Salam bin Taymiyyah who died in 728 H. He also read with the
Imam Hafiz and historian Shams Ad-Din, Muhammad bin Ahmad bin
Uthman bin Qaymaz Adh-Dhahabi, who died in 748 H. Also, Abu Musa
Al-Qarafai, Abu Al-Fath Ad-Dabbusi and 'Ali bin = Umar As-Suwani and
others who gave him permission to transmit the knowledge he learned
with them in Bgypt.

In his book, Al-Mu jam Al-Mukhtas, Al-Hafiz Adh-Dhaliabi wrote that
lbn Kathir was, "The Imam, scholar of jurisprudence, skillful scholar of
Hadith, renowned Fagih and scholar of Tafsir who wrote several
beneficial books."

Further, in Ad-Durar Al-Kdminah, Al-Hafiz Ibn Hajar AlAsgalani said,
"lon Kathir worked on the subject of the Hadith in the areas of texts
and chains of narrators. He had a good memory, his books became
popular during his lifetime, and people benefited from them after his
death.”

Also, the renowned historian Abu Al-Mahasin, Jamal Ad-Din Yusuf bin

Sayf Ad-Din (lbn Taghri Bardi), said in his book, AIManhal As-S&afi, "He

isthe Shaykh, the Imam, the great scholar * Imad Ad-Din Abu Al-Fida'.
He learned extensively and was very active in collecting knowledge

and writing. He was excellent in the areas of Figh, Tafsfr and Hadith.
He collected knowledge, authored (books), taught, narrated Hadith

and wrote. He had immense knowledge in the fields of Hadith, Tafsir,
Figh, the Arabic language, and so forth. He gave Fatawa (religious

verdicts) and taught until he died, may Allah grant him mercy. He was

known for his precision and vast knowledge, and as a scholar of
history, Hadith and Tafsir."

Ibn Kathir's Sudents



Ibn Hajji was one of lbn Kathir's students, and he described lbn Kathir:
"He had the best memory of the Hadith texts. He also had the most
knowledge concerning the narrators and authenticity, his
contemporaries and teachers admitted to these qualities. Every time |
met him | gained some benefit from him."

Also, Ibn Al-" Imad Al-Hanbali said in his book, Shadhardt Adh-Dhahab,
"He isthe renowned Hafiz * Imad Ad-Din, whose memory was
excellent, whose forgetfulness was miniscule, whose understanding
was adequate, and who had good knowledge in the Arabic language."
Also, Ibn Habib said about Ibn Kathir, "He heard knowledge and
collected it and wrote various books. He brought comfort to the ears
with his Fatwas and narrated Hadith and brought benefit to other
people. The papersthat contained his Fatwas were transmitted to the
various (Islamic) provinces. Further, he was known for his precision
and encompassing knowledge."

Ibn Kathir's Books

1 - One of the greatest books that Ibn Kathir wrote was his Tafsir of
the Noble Qur'an, which is one of the best Tafsir that rely on
narrations [of Ahadith, the Tafsir of the Companions, etc.]. The Tafsir
by Ibn Kathir was printed many times and several scholars have
summarized it.

2- The History Collection known as Al-Biddyah, which was printed in 14
volumes under the name Al-Bidayah wanNihdyah, and contained the
stories of the Prophets and previous nations, the Prophet's Seerah (life
story) and Islamic history until histime. He also added a book Al-Fitan,
about the Sgns of the Last Hour.

3- At-Takmil ft Ma rifat Ath-Thigat wa Ad-Du'afa wal Majdhil which lbn
Kathir collected from the books of histwo Shaykhs Al-Mizzi and Adh-



Dhahabi; Al-Kdmal and Mizan Al-Ftiddl. He added several benefits
regarding the subject of Al-darh and At T'adil.

4- Al-Hadi was-Qunan ft Ahadith Al-Masdnfd was-Qunan which is also
known by, Jami® Al-Masdnfd. In this book, Ibn Kathir collected the
narrations of Imams Ahmad bin Hanbal, Al-Bazzar, Abu Ya' la Al-
Mawsili, Ibn Abi Shaybah and from the six collections of Hadith: the
Two Sahihs [Al-Bukhari and Muslim] and the Four Sunan [Abu Dawud,
At-Tirmidhi, AnNasa and Ibn Majah]. Ibn Kathir divided this book
according to areas of Figh.

5-Tabaqgat Ash-Shaf iyah which also contains the virtues of Imam Ash-
Shafi.

6- Ibn Kathir wrote references for the Ahadith of Adillat At Tanbfh,
from the Shafi school of Figh.

7- Ibn Kathir began an explanation of Sahih Al-Bukhari, but he did not
finish it.

8- He started writing a large volume on the Ahkam (Laws), but finished
only up to the Hajj rituals.

9- He summarized Al-Bayhaqi's 'Al-Madkhal. Many of these books were
not printed.

10- He summarized * Ulum Al-Hadith, by Abu ~ Amr bin AsSalah and
called it Mukhtasar ~ Ulum Al-Hadith. Shaykh Ahmad Shakir, the



Egyptian Muhaddith, printed this book along with his commentary on it
and called it Al-Ba'th Al-Hathfth fi Sharh Mukhtasar ~ Ulum Al-Hadith.

11- As-Srah An-Nabawiyyah, which is contained in his book Al-
Biddyah, and both of these books are in print.

12- A research on Jihad called Al-ljtihad ft Talabi Al-dihad, which was
printed several times.

Ion Kathir's Death

Al-Hafiz Ibn Hajar Al-Asgalani said, "lbn Kathir lost his sight just before
his life ended. He died in Damascusin 774 H." May Allah grant mercy
upon Ibn Kathir and make him among the residents of His Paradise.

The Tafsir of Qurat Al-Fatihah (Chapter 1)

Which was revealed in Makkah

The Meaning of Al-Fatihah and its Various Name

This Surah is called Al-Fatihah, that is, the Opener of the Book, the Surah with which prayers
are begun. It is also called, Umm Al-Kitab (the Mother of the Book), according to the majority
of the scholars. In an authentic Hadith recorded by At-Tirmidhi, who graded it Sahih, Abu
Hurayrah said that the Messenger of Allah said,
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(Al-Hamdu lillahi Rabbil-* Alamin is the Mother of the Qur'an, the Mother of the Book, and the
seven repeated Ayat of the Glorious Qur'an.)

It is also called Al-Hamd and As-Salah, because the Prophet said that his Lord said,
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(" The prayer (i.e., Al-Fatihah) is divided into two halves between Me and My servants." When
the servant says, " All praise is due to Allah, the Lord of existence," Allah says, 'My servant has
praised Me.")

Al-Fatihah was called the Salah, because reciting it is a condition for the correctness of Salah -
the prayer. Al-Fatihah was also called Ash-Shifa’ (the Cure).

It is also called Ar-Rugyah (remedy), since in the Sahih, there is the narration of Abu S id
telling the the story of the Companion who used Al-Fatihah as a remedy for the tribal chief who
was poisoned. Later, the Messenger of Allah said to a Companion,
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(How did you know that it is a Rugyah)

Al-Fatihah was revealed in Makkah as Ibn " Abbas, Qatadah and Abu Al-" Aliyah stated. Allah

said,
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(And indeed, We have bestowed upon you the seven Mathani) (seven repeatedly recited
verses), (i.e. Surat Al-Fatihah) (15:87). Allah knows best.

ous Names



How many Ayat does Al-Fatihah contain

There is no disagreement over the view that Al-Fatihah contains seven Ayat. According to the
majority of the reciters of Al-Kufah, a group of the Companions, the Tabi" in, and a number of
scholars from the successive generations, the Bismillah is a separate Ayah in its beginning. We
will mention this subject again soon, if Allah wills, and in Him we trust.

The Number of Words and Lettersin Al-Fatihah

The scholars say that Al-Fatihah consists of twenty-five words, and that it contains one hundred
and thirteen letters

The Reason it is called Umm Al-Kitab

In the beginning of the Book of Tafsir, in his Sahih, Al-Bukhari said; "It is called Umm Al-Kitab,
because the Qur'an starts with it and because the prayer is started by reciting it." It was also
said that it is called Umm Al-Kitab, because it contains the meanings of the entire Qur'an. Ibn
Jarir said, "The Arabs call every comprehensive matter that contains several specific areas an
Umm. For instance, they call the skin that surrounds the brain, Umm Ar-Ra's. They also call the
flag that gathers the ranks of the army an Umm." He also said, "Makkah was called Umm Al-
Qura, (the Mother of the Villages) because it is the grandest and the leader of all villages. It
was also said that the earth was made starting from Makkah."

Further, Imam Ahmad recorded that Abu Hurayrah narrated about Umm Al-Qur'an that the
Prophet said,

OV AN a7y U L) a7y oAl e

Also, Abu Ja far, Muhammad bin Jarir At-Tabari recorded Abu Hurayrah saying that the
Messenger of Allah said about Al-Fatihah,
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(It is Umm Al-Qur'an, Al-Fatihah of the Book (the Opener of the Qur'an) and the seven repeated
(verses).)

(It is Umm Al-Qur'an, the seven repeated (verses) and the Glorious Qur'an.)



Virtues of Al-Fatihah

Imam Ahmad bin Hanbal recorded in the Musnad that Abu Sa'id bin Al-Mu’ alla said, "l was
praying when the Prophet called me, so | did not answer him until | finished the prayer. | then
went to him and he said, (What prevented you from coming) | said, 'O Messenger of Allah ! |
was praying.' He said, (" Didn't Allah say),
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(O you who believe! Answer Allah (by obeying Him) and (His) Messenger when he () calls you to
that which gives you life) He then said,
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(I will teach you the greatest Qurah in the Qur'an before you leave the Masjid.) He held my

hand and when he was about to leave the Masjid, | said, ~ O Messenger of Allah! You said: | will
teach you the greatest Qurah in the Qur'an.' He said, (Yes.)
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(Al-Hamdu lillahi Rabbil-" Alamin)"
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(It isthe seven repeated (verses) and the Glorious Qur'an that | was given.)"
Al-Bukhari, Abu Dawud, An-Nasa'i and Ibn Majah also recorded this Hadith.

Also, Imam Ahmad recorded that Abu Hurayrah said, "The Messenger of Allah went out while
Ubayy bin Ka' b was praying and said, (O Ubayy!) Ubayy did not answer him. The Prophet said,
(O Ubayy!) Ubayy prayed faster then went to the Messenger of Allah saying, ~ Peace be unto
you, O Messenger of Allah!' He said, (Peace be unto you. O Ubayy, what prevented you from
answering me when | called you) He said, ~ O Messenger of Allah! | was praying.' He said, (Did
you not read among what Allah has sent down to me,)
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(Answer Allah (by obeying Him) and (His) Messenger when he () calls you to that which gives
you life) He said, ~ Yes, O Messenger of Allah! | will not do it again.' the Prophet said,

\Jﬂ\@ﬂd'“o DJ}MJAXQ?U‘Q_\AJ‘))
el & Uy psasl & U i) 8
« el

(Would you like me to teach you a Surah the likes of which nothing has been revealed in the
Tawrah, the Injil, the Zabur (Psalms) or the Furgan (the Qur'an)) He said, ~ Yes, O Messenger of
Allah!" The Messenger of Allah said, (I hope that | will not leave through this door until you have
learned it.) He (Ka'b) said, " The Messenger of Allah held my hand while speaking to me.
Meanwhile | was slowing down fearing that he might reach the door before he finished his
conversation. When we came close to the door, | said: O Messenger of Allah | What is the Surah
that you have promised to teach me' He said, (What do you read in the prayer.) Ubayy said, * So
I recited Umm Al-Qur'an to him." He said,
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(By Him in Whose Hand is my soul! Allah has never revealed in the Tawrah, the Injil, the Zabur
or the Furgan a Qurah like it. It isthe seven repeated versesthat | was given.)"

Also, At-Tirmidhi recorded this Hadith and in his narration, the Prophet said,
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(It is the seven repeated verses and the Glorious Qur'an that | was given.) At-Tirmidhi then
commented that this Hadith is Hasan Sahih.

There is a similar Hadith on this subject narrated from Anas bin Malik Further, * Abdullah, the
son of Imam Ahmad, recorded this Hadith from Abu Hurayrah from Ubayy bin Ka' b, and he
mentioned a longer but similar wording for the above Hadith. In addition, At-Tirmidhi and An-



Nasa'i recorded this Hadith from Abu Hurayrah from Ubayy bin Ka'b who said that the
Messenger of Allah said,
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(Allah has never revealed in the Tawrah or the Injil anything similar to Umm Al-Qur'an.
It isthe seven repeated verses and it is divided into two halves between Allah and His servant.)
Thisisthe wording reported by An-Nasa'i. At-Tirmidhi said that this Hadith is Hasan Gharib.

Also, Imam Ahmad recorded that Ibn Jabir said, "I went to the Messenger of Allah after he had
poured water (for purification) and said, * Peace be unto you, O Messenger of Allah!' He did not
answer me. S | said again, " Peace be unto you, O Messenger of Allah!'" Again, he did not
answer me, so | said again, * Peace be unto you, O Messenger of Allah!" Sill he did not answer
me. The Messenger of Allah went while | was following him, until he arrived at his residence. |
went to the Masjid and sat there sad and depressed. The Messenger of Allah came out after he
performed his purification and said, (Peace and Allah's mercy be unto you, peace and Allah's
mercy be unto you, peace and Allah's mercy be unto you.) He then said, (O Abdullah bin Jabir!
Should | inform you of the best Qurah in the Qur'an) | said, * Yes, O Messenger of Allah!" He said,
(Read, " All praise be to Allah, the Lord of the existence,' until you finish it.)" This Hadith has a
good chain of narrators.

Some scholars relied on this Hadith as evidence that some Ayat and Surahs have more virtues
than others.

Furthermore, in the chapter about the virtues of the Qur'an, Al-Bukhari recorded that Abu
S id Al-Khudri said, "Once, we were on a journey when a female servant came and said, ~ The
leader of this area has been poisoned and our people are away. Is there a healer among you'
Then a man whose healing expertise did not interest us stood for her, he read a Ruqyah for
him, and he was healed. The chief gave him thirty sheep as a gift and some milk. When he
came back to us we said to him, "~ You know of a (new) Ruqgyah, or did you do this before' He
said, " | only used Umm Al-Kitab as Rugyah.' We said, * Do not do anything further until we ask
the Messenger of Allah.' When we went back to Al-Madinah we mentioned what had happened
to the Prophet . The Prophet said,
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(Who told him that it is a Rugyah Divide (the sheep) and reserve a share for me.)"



Also, Muslim recorded in his Sahih, and An-Nasa'i in his Sunan that lbn ~ Abbas said, "While Jibril
(Gabriel) was with the Messenger of Allah , he heard a noise from above. Jibril lifted his sight
to the sky and said, " Thisis a door in heaven being open, and it has never been opened before
now.' An angel descended from that door and came to the Prophet and said, * Receive the glad
tidings of two lights that you have been given, which no other Prophet before you was given:
the Opening of the Book and the last (three) Ayat of Surat Al-Bagarah. You will not read a
letter of them, but will gain its benefit.™ This is the wording collected by An-Nasa'i (Al-Kubra
5:12) and Muslim recorded similar wording (1:554).

Al-Fatihah and the Prayer

Muslim recorded that Abu Hurayrah said that the Prophet said,
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(Whoever performs any prayer in which he did not read Umm Al-Qur'an, then his prayer is
incomplete.) He said it thrice.

Abu Hurayrah was asked, " When we stand behind the Imam" He said, "Read it to yourself, for
| heard the Messenger of Allah say,
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(Allah, the Exalted, said, ' | have divided the prayer (Al-Fatihah) into two halves between
Myself and My servant, and My servant shall have what he asks for.’ If he says,
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(AIl praise and thanks be to Allah, the Lord of existence.)

Allah says, * My servant has praised Me.' When the servant says,
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(The Most Gracious, the Most Merciful.)

Allah says, * My servant has glorified Me.' When he says,

(The Owner of the Day of Recompense.) Allah says, "My servant has glorified Me," or ~ My
servant hasrelated all mattersto Me.' When he says,
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(You (alone) we worship, and You (alone) we ask for help.) Allah says, " This is between Me and
My servant, and My servant shall acquire what he sought.' When he says,
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(Guide us to the straight path. The way of those on whom You have granted Your grace, not

(the way) of those who earned Your anger, nor of those who went astray), Allah says, " Thisis
for My servant, and My servant shall acquire what he asked for.")."

These are the words of An-Nasa'i, while both Muslim and An-Nasa'i collected the following
wording, "A half of it is for Me and a half for My servant, and My servant shall acquire what he
asked for."

Explaining this Hadith

The last Hadith used the word Salah " prayer' in reference to reciting the Qur'an, (Al-Fatihah
in this case) just as Allah said in another Ayah,
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(And offer your Salah (prayer) neither aloud nor in a low voice, but follow a way between.)
meaning, with your recitation of the Qur'an, as the Sahih related from Ibn * Abbas. Also, in the
last Hadith, Allah said, "I have divided the prayer between Myself and My servant into two
halves, a half for Me and a half for My servant. My servant shall have what he asked for." Allah
next explained the division that involves reciting Al-Fatihah, demonstrating the importance of
reciting the Qur'an during the prayer, which is one of the prayer's greatest pillars. Hence, the
word " prayer' was used here although only a part of it was actually being referred to, that is,
reciting the Qur'an. Smilarly, the word "recite' was used where prayer is meant, as
demonstrated by Allah's statement,
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(And recite the Qur'an in the early dawn. Verily, the recitation of the Qur'an in the early dawn is

ever witnessed.) in reference to the Fajr prayer. The Two Sahihs recorded that the angels of
the night and the day attend this prayer.

Reciting Al-Fatihah is required in Every Rak’ ah of the Prayer

All of these facts testify to the requirement that reciting the Qur'an (Al-Fatihah) in the prayer
is required, and there is a consensus between the scholars on this ruling. The Hadith that we
mentioned also testifiesto thisfact, for the Prophet said,
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(Whoever performs any prayer in which he did not recite Umm Al-Qur'an, his prayer is
incomplete.)

Also, the Two Sahihs recorded that * Ubadah bin As-Samit said that the Messenger of Allah said,
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(There is no prayer for whoever does not recite the Opening of the Book.)

Also, the Sahihs of Ibn Khuzaymah and Ibn Hibban recorded that Abu Hurayrah said that the
Messenger of Allah said,
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(The prayer during which Umm Al-Qur'an is not recited isinvalid.)

There are many other Hadiths on this subject. Therefore, reciting the Opening of the Book,
during the prayer by the Imam and those praying behind him, is required in every prayer, and
in every Rak™ ah.

The Tafsir of Isti’ adhah (seeking Refuge)

Allah said,
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(Show forgiveness, enjoin what is good, and stay away from the foolish (i.e. don't punish
them). And if an evil whisper comes to you from Shaytan (Satan), then seek refuge with Allah.
Verily, He is Hearing, Knowing) (7:199-200),
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(Repel evil with that which is better. We are Best-Acquainted with things they utter. And say:
"My Lord! | seek refuge with You from the whisperings (suggestions) of the Shayatin (devils).
And | seek refuge with You, My Lord! lest they should come near me.") (23:96-98) and,
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(Repel (an evil) with one which is better, then verily he with whom there was enmity between
you, (will become) as though he was a close friend. But none is granted it except those who are
patient and none is granted it except the owner of the great portion (of happiness in the
Hereafter, i.e. Paradise and of a high moral character) in this world. And if an evil whisper
from Shaytan tries to turn you away (O Muhammad ) (from doing good), then seek refuge in
Allah. Verily, He is the Hearing, the Knowing.) (41:34-36) These are the only three Ayat that
carry this meaning. Allah commanded that we be lenient human enemy, so that his soft nature
might make him an ally and a supporter. He also commanded that we seek refuge from the
satanic enemy, because the devil does not relent in his enmity if we treat him with kindness
and leniency. The devil only seeks the destruction of the Son of Adam due to the vicious enmity
and hatred he has always had towards man's father, Adam. Allah said,
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(O Children of Adam! Let not Shaytan deceive you, as he got your parents Adam and Hawwa'
(BEve) out of Paradise) (7:27),
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(Surely, Shaytan is an enemy to you, so take (treat) him as an enemy. He only invites his Hizb
(followers) that they may become the dwellers of the blazing Fire) (35:6) and,

;S] ;‘ai:j (_4,—1‘53 R c.hYT ‘\;1333:5 ‘\A}J&.\Jﬂ. Rt ‘)

(Y Oaaldall [y She

(Will you then take him (Iblis) and his offspring as protectors and helpers rather than Me while
they are enemies to you What an evil is the exchange for the Zalimun (polytheists, and
wrongdoers, etc)) (18:50).

The devil assured Adam that he wanted to advise him, but he was lying. Hence, how would he
treat us after he had vowed,
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("By Your might, then | will surely, mislead them all. Except Your chosen servants among them
(i.e. faithful, obedient, true believers of Islamic Monotheism).") (38:82-83)
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(So when you want to recite the Qur'an, seek refuge with Allah from Shaytan, the outcast
(the cursed one). Verily, he has no power over those who believe and put their trust only in
their Lord (Allah). His power is only over those who obey and follow him (Satan), and those who
join partners with Him.) (16:98-100).

Seeking Refuge before reciting the Qur'an
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(So when you want to recite the Qur'an, seek refuge with Allah from Shaytan, the outcast
(the cursed one).) meaning, before you recite the Qur'an. Smilarly, Allah said,
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(When you intend to offer As-Salah (the prayer), wash your faces and your hands (forearms))
(5:6) meaning, before you stand in prayer, as evident by the Hadiths that we mentioned. Imam
Ahmad recorded that Abu S id Al-Khudri said, "When the Messenger of Allah would stand up in
prayer at night, he would start his prayer with the Takbir (saying "Allahu Akbar"; Allah is
Greater) and would then supplicate,
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(All praise is due to You, O Allah, and also the thanks. Blessed be Your Name, Exalted be Your
sovereignty, and there is no deity worthy of worship except You.)

He would then say thrice,
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(There is no deity worthy of worship except Allah,).



He would then say,
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(I seek refuge with Allah, the Hearing, the Knowing, from the cursed Satan, from his coercion,
luresto arrogance and poems.)."

The four collectors of the Qunan recorded this Hadith, which At-Tirmidhi considered the most
famous Hadith on this subject.

Abu Dawud and lbn Majah recorded that Jubayr bin Mut™ im said that his father said, "When the
Messenger of Allah started the prayer, he said,
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(Allah is the Greater, truly the Greatest (thrice); all praise is due to Allah always (thrice); and
all praise is due to Allah day and night (thrice). O Allah! | seek refuge with You from the cursed
Satan, from his Hamz, Nafkh and Nafth.)." * Amr said, "The Hamz means asphyxiation, the
Nafkh means arrogance, and the Nafth means poetry." Also, Ibn Majah recorded that " Ali bin
Al-Mundhir said that lon Fudayl narrated that ~ Ata' bin As-&'ib said that Abu * Abdur-Rahman
As-Sulami said that Ibn Mas' ud said that the Prophet said,
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(O Allah! | seek refuge with You from the cursed devil, from his Hamz, Nafkh and Nafth.)

He said, "The Hamz means death, the Nafkh means arrogance, and the Nafth means poetry."

Seeking Refuge with Allah when One is Angry

In his Musnad, Al-Hafiz Abu Ya la Ahmad bin " Ali bin Al-Muthanna Al-Mawsili reported that
Ubayy bin Ka' b said, "Two men disputed with each other in the presence of the Messenger of
Allah and the nose of one of them became swollen because of extreme anger. The Messenger of
Allah said,
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(I know of some words that if he said them, what he feels will go away, 'l seek refuge with
Allah from the cursed Satan.’)"

An-Nasa'i also recorded this Hadith in his book, Al-Yawm wal-Laylah.

Al-Bukhari recorded that Sulayman bin Surad said, "Two men disputed in the presence of the
Prophet while we were sitting with him. One of them was cursing the other fellow and his face
turned red due to anger. The Prophet said,
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(I know of a statement which if he said it, will make what he feels disappear, " | seek refuge
with Allah from the cursed Satan.') They said to the man, ~ Do you not hear what the Messenger
of Allah is saying' He said, " | am not insane.™ Also, Muslim, Abu Dawud and An-Nasa'i recorded
this Hadith.

There are many other Hadiths about seeking refuge with Allah. One can find this subject in the
books on supplication and the virtues of righteous, good deeds

Isthe Isti’ adhah (seeking Refuge) required

The majority of the scholars state that reciting the Isti" adhah (in the prayer and when reciting
the Qur'an) is recommended and not required, and therefore, not reciting it does not
constitute a sin. However, Ar-Razi recorded that *~ Ata' bin Abi Rabah said that the Isti* adhah is
required in the prayer and when one reads the Qur'an. In support of ~ Ata's statement, Ar-Razi
relied upon the apparent meaning of the Ayah,

(25t

(Then seek refuge.) He said that the Ayah contains a command that requires implementation.
Also, the Prophet always said the Isti" adhah. In addition, the Isti* adhah wards off the evil of
Satan, which is neccessary, the rule is that the means needed to implement a requirement of
the religion isitself also required. And when one says, "l seek refuge with Allah from the cursed
devil." Then this will suffice.

Virtues of the Isti’ adhah



The lsti® adhah cleanses the mouth from the foul speech that it has indulged in. It also purifies
the mouth and prepares it to recite the speech of Allah. Further, the Isti” adhah entails seeking
Allah's help and acknowledging His ability to do everything. The lIsti adhah also affirms the
servant's meekness, weakness and inability to face the enemy of his inner evil, whom Allah
alone, Who created this enemy, is able to repel and defeat. This enemy does not accept
kindness, unlike the human enemy. There are three Ayat in the Qur'an that affirm this fact.
Also, Allah said,
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(Verily, My servants (i.e. the true believers of Islamic Monotheism) you have no authority over
them. And sufficient is your Lord as a Guardian.) (17:65).

We should state here that the believers, whom the human enemies kill, become martyrs, while
those who fall victim to the inner enemy - Satan - become bandits. Further, the believers who
are defeated by the apparent enemy - disbelievers - gain a reward, while those defeated by
the inner enemy earn a sin and become misguided. Snce Satan sees man where man cannot
see him, it is befitting that the believers seek refuge from Satan with Whom Satan cannot see.
The Isti* adhah is a form of drawing closer to Allah and seeking refuge with Him from the evil of
every evil creature.

What does Isti' adhah mean

Isti" adhah means, "l seek refuge with Allah from the cursed Satan so that he is prevented from
affecting my religious or worldly affairs, or hindering me from adhering to what | was
commanded, or luring me into what | was prohibited from." Indeed, only Allah is able to
prevent the evil of Satan from touching the son of Adam. This is why Allah allowed us to be
lenient and kind with the human devil, so that his soft nature might cause him to refrain from
the evil he isindulging in. However, Allah required us to seek refuge with Him from the evil of
Satan, because he neither accepts bribes nor does kindness affect him, for he is pure evil.
Thus, only He Who created Satan is able to stop his evil. This meaning is reiterated in only
three Ayat in the Qur'an. Allah said in Surat Al-A' raf,
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(Show forgiveness, enjoin what is good, and turn away from the foolish (i.e. don't punish
them).) (7:199)

This is about dealing with human beings. He then said in the same SQurah,



455\_\ J:u.u@ U_L.\...J\ vﬂm‘).u \.A‘j)

(e s &

(And if an evil whisper comes to you from Shaytan, then seek refuge with Allah. Verily, He is
Hearing, Knowing (7: 200).)

Allah also said in Surat Al-Mu'minun,
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(Repel evil with that which is better. We are Best-Acquainted with the things they utter. And
"My Lord! | seek refuge with You from the whisperings (suggestions) of the Shayatin
(devils). And | seek refuge with You, My Lord! lest they should come near me." (23:96-98).)

Further, Allah said in Surat As-Sajdah,
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(The good deed and the evil deed cannot be equal. Repel (the evil) with one which is better,
then verily he, between whom and you there was enmity, (will become) as though he was a
close friend. But none is granted it (the above quality) except those who are patient and
none is granted it except the owner of the great portion (of happiness in the Hereafter, i.e.
Paradise and of a high moral character) in this world. And if an evil whisper from Shaytan tries
to turn you away (from doing good), then seek refuge in Allah. Verily, He is the Hearing, the
Knowing) (41:34-36).

Why the Devil is called Shaytan



In the Arabic language, Shaytan is derived from Shatana, which means the far thing. Hence, the
Shaytan has a different nature than mankind, and his sinful ways are far away from every type
of righteousness. It was also said that Shaytan is derived from Shata, (literally " burned),
because it was created from fire. Some scholars said that both meanings are correct, although
they state that the first meaning is more plausible. Further, Sybawayh (the renowned Arab
linguistic) said, "The Arabs say, ~ So-and-so has Tashaytan,' when he commits the act of the
devils. If Shaytan was derived from Shata, they would have said, Tashayyata (rather than
Tashaytan)." Hence, Shaytan is derived from the word that means, far away. This is why they
call those who are rebellious (or mischievous) from among the Jinns and mankind a ~ Shaytan'.
Allah said,
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(And so We have appointed for every Prophet enemies Shayatin (devils) among mankind and

Jinn, inspiring one another with adorned speech as a delusion (or by way of deception))
(6:112).
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In addition, the Musnad by Imam Ahmad records that Abu Dharr said that the Messenger of
Allah said,
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(O Abu Dharr! Seek refuge with Allah from the devils of mankind and the Jinns.) Abu Dharr said,
"I asked him , ~ Are there human devils' He said, (Yes.)" Furthermore, it is recorded in Sahih
Muslim that Abu Dharr said that the Messenger of Allah said,
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(The woman, the donkey and the black dog interrupt the prayer (if they passin front of those
who do not pray behind a Sutrah, i.e. a barrier).) Abu Dharr said, "l said, ~What is the
difference between the black dog and the red or yellow dog' He said,
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(The black dog is a devil.)."

Also, Ibn Jarir At-Tabari recorded that “ Umar bin Al-Khattab once rode a Berthawn (huge
camel) which started to proceed arrogantly. ~ Umar kept striking the animal, but the animal
kept walking in an arrogant manner. *Umar dismounted the animal and said, "By Allah! You



have carried me on a Shaytan. | did not come down from it until after | had felt something
strange in my heart." This Hadith has an authentic chain of narrators.

The Meaning of Ar-Rajim

Ar-Rajim means, being expelled from all types of righteousness. Allah said,
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(And indeed We have adorned the nearest heaven with lamps, and We have made such lamps
Rujuman (as missiles) to drive away the Shayatin (devils)) (67:5).
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(Verily, We have adorned the near heaven with the stars (for beauty). And to guard against
every rebellious devil. They cannot listen to the higher group (angels) for they are pelted from
every side. Qutcast, and theirs is a constant (or painful) torment. Except such as snatch away
something by stealing, and they are pursued by a flaming fire of piercing brightness) (37:6-10).

Further, Allah said,
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(And indeed, We have put the big stars in the heaven and We beautified it for the beholders.
And We have guarded it (near heaven) from every Shaytan Rajim (outcast Shaytan). Except him
(devil) who steals the hearing then he is pursued by a clear flaming fire.) (15:16-18).

There are several similar Ayat. It was also said that Rajim means, the person who throws or
bombards things, because the devil throws doubts and evil thoughts in people's hearts. The first
meaning is more popular and accurate.

Bismillah is the First Ayah of Al-Fatihah

The Companions started the Book of Allah with Bismillah:
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(1. In the Name of Allah, the Most Gracious, the Most Merciful.)

The scholars also agree that Bismillah is a part of an Ayah in Surat An-Naml (chapter 27). They
disagree over whether it is a separate Ayah before every SQurah, or if it is an Ayah, or a part of
an Ayah, included in every Surah where the Bismillah appears in its beginning. Ad-Daraqutni
also recorded a Hadith from Abu Hurayrah from the Prophet that supports this Hadith by Ibn
Khuzaymah. Also, similar statements were attributed to " Ali, Ibn * Abbas and others.

The opinion that Bismillah is an Ayah of every Surah, except Al-Bara'ah (chapter 9), was
attributed to (the Companions) lbn ™ Abbas, Ibn “ Umar, Ibon Az-Zubayr, Abu Hurayrah and " Ali.
This opinion was also attributed to the Tabi' in: " Ata’, Tawus, S’ id bin Jubayr, Makhul and Az-
Zuhri. Thisis also the view of ~ Abdullah bin Al-Mubarak, Ash-Shafi’ i, Ahmad bin Hanbal, (in one
report from him) Ishaq bin Rahwayh and Abu " Ubayd Al-Qasim bin Salam. On the other hand,
Malik, Abu Hanifah and their followers said that Bismillah is not an Ayah in Al-Fatihah or any
other Surah. Dawud said that it is a separate Ayah in the beginning of every Surah, not part of
the Qurah itself, and this opinion was also attributed to Ahmad bin Hanbal.

Basmalah aloud in the Prayer

As for Basmalah aloud during the prayer, those who did not agree that it is a part of Al-Fatihah,
state that the Basmalah should not be aloud. The scholars who stated that Bismillah is a part of
every Surah (except chapter 9) had different opinions; some of them, such as Ash-Shafi' i, said
that one should recite Bismillah with Al-Fatihah aloud. This is also the opinion of many among
the Companions, the Tabi'in and the Imams of Muslims from the Salaf and the later
generations. For instance, this is the opinion of Abu Hurayrah, Ibn “Umar, lon " Abbas,
Mu® awiyah, “Umar and "Ali - according to Ibn "~ Abdul-Barr and Al-Bayhaqi. Also, the Four
Khalifahs - as Al-Khatib reported - were said to have held this view although the report from
them is contradicted. The Tabi' in scholars who gave this Tafsir include S’ id bin Jubayr,
" lkrimah, Abu Qilabah, Az-Zuhri, ~ Ali bin Al-Hasan, his son Muhammad, S id bin Al-Musayyib,
" Ata', Tawus, Mujahid, Salim, Muhammad bin Ka'b Al-Qurazi, Abu Bakr bin Muhammad bin
“Amr bin Hazm, Abu Wa'il, Ibn Srin, Muhammad bin Al-Munkadir, " Ali bin " Abdullah bin
" Abbas, his son Muhammad, Nafi® the freed slave of lbn “Umar, Zayd bin Aslam, ~ Umar bin
* Abdul-Aziz, Al-Azraqg bin Qays, Habib bin Abi Thabit, Abu Ash-Sha’ tha', Makhul and " Abdullah
bin Ma’ qil bin Mugarrin. Also, Al-Bayhagi added * Abdullah bin Safwan, and Muhammad bin Al-
Hanafiyyah to thislist. In addition, lbn ~ Abdul-Barr added * Amr bin Dinar.



The proof that these scholars relied on is that, since Bismillah is a part of Al-Fatihah, it should
be recited aloud like the rest of Al-Fatihah. Also, An-Nasa'i recorded in his Sunan, Ibn Hibban
and Ibn Khuzaymah in their Sahihs and Al-Hakim in the Mustadrak, that Abu Hurayrah once
performed the prayer and recited Bismillah aloud. After he finished the prayer, he said,
"Among you, | perform the prayer that is the closest to the prayer of the Messenger of Allah ."
Ad-Daraqutni, Al-Khatib and Al-Bayhagi graded this Hadith Sahih Furthermore, in Sahih Al-
Bukhari it is recorded that Anas bin Malik was asked about the recitation of the Prophet . He
said, "His recitation was unhurried." He then demonstrated that and recited, while lengthening
the recitation of Bismillah Ar-Rahman Ar-Rahim, Also, in the Musnad of Imam Ahmad, the Qunan
of Abu Dawud, the Sahih of Ibn Hibban and the Mustadrak of Al-Hakim - it is recorded that
Umm Salamah said, "The Messenger of Allah used to distinguish each Ayah during hisrecitation,
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(In the Name of Allah, the Most Gracious, the Most Merciful. All praise and thanks be to Allah,
the Lord of all that exists, the Most Gracious, the Most Merciful. The Owner of the Day of
Recompense.)"

Ad-Daraqutni graded the chain of narration for this Hadith Sahih Furthermore, Imam Abu
" Abdullah Ash-Shafi’i and Al-Hakim in his Mustadrak, recorded that Mu™ awiyah led the prayer
in Al-Madinah and did not recite the Bismillah. The Muhajirin who were present at that prayer
criticized that. When Mu™ awiyah led the following prayer, he recited the Bismillah aloud.

The Hadiths mentioned above provide sufficient proof for the opinion that the Bismillah is
recited aloud. As for the opposing evidences and the scientific analysis of the narrations
mentioned their weaknesses or otherwise it is not our desire to discuss this subject at this
time.

Other scholars stated that the Bismillah should not be recited aloud in the prayer, and this is
the established practice of the Four Khalifahs, as well as ~ Abdullah bin Mughaffal and several
scholars among the Tabi" in and later generations. It is also the Madhhab (view) of Abu Hanifah,
Ath-Thawri and Ahmad bin Hanbal.

Imam Malik stated that the Bismillah is not recited aloud or silently. This group based their
view upon what Imam Muslim recorded that " Alishah said that the Messenger of Allah used to
start the prayer by reciting the Takbir (Allahu Akbar; Allah is Greater) and then recite,
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(All praise and thanks be to Allah, the Lord of all that exists.) (Ibn Abi Hatim 1:12).

Also, the Two Sahihs recorded that Anas bin Malik said, "I prayed behind the Prophet , Abu
Bakr, * Umar and * Uthman and they used to start their prayer with,
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(All praise and thanks be to Allah, the Lord of all that exists.)

Muslim added, "And they did not mention,
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(In the Name of Allah, the Most Gracious, the Most Merciful) whether in the beginning or the
end of the recitation.” Smilar is recorded in the Sunan books from "~ Abdullah bin Mughaffal,
may Allah be pleased with him.

These are the opinions held by the respected Imams, and their statements are similar in that
they agree that the prayer of those who recite Al-Fatihah aloud or in secret is correct. All the
favor is from Allah.

The Virtue of Al-Fatihah

Imam Ahmad recorded in his Musnad, that a person who was riding behind the Prophet said,
"The Prophet's animal tripped, so | said, * Cursed Shaytan.' The Prophet said,
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(Do not say, 'Cursed Shaytan,' for if you say these words, Satan becomes arrogant and says,
'With my strength | made him fall." When you say, 'Bismillah," Satan will become as small as a

fly.)

Further, An-Nasa'i recorded in his book Al-Yawm wal-Laylah, and also Ibn Marduwyah in his
Tafsir that Usamah bin *~ Umayr said, "l was riding behind the Prophet..." and he mentioned the
rest of the above Hadith. The Prophet said in this narration,
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(Do not say these words, because then Satan becomes larger; as large as a house. Rather, say,
'Bismillah,' because Satan then becomes as small as a fly.)

This isthe blessing of reciting Bismillah.

Basmalah is recommended before performing any Deed

Basmalah (reciting Bismillah) is recommended before starting any action or deed. For instance,
Basmalah is recommended before starting a Khutbah (speech).

The Basmalah is also recommended before one enters the place where he wants to relieve
himself, there is a Hadith concerning this practice. Further, Basmalah is recommended at the
beginning of ablution, for Imam Ahmad and the Sunan compilers recorded that Abu Hurayrah,
Sa' id bin Zayd and Abu S id narrated from the Prophet ,
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(There is no valid ablution for he who did not mention Allah's Name in it.)

This Hadith is Hasan (good). Also, the Basmalah is recommended before eating, for Muslim
recorded in his Sahih that the Messenger of Allah said to * Umar bin Abi Salamah while he was a
child under his care,
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(Say Bismillah, eat with your right hand and eat from whatever is next to you.)

Some of the scholars stated that Basmalah before eating is obligatory. Basmalah before having
sexual intercourse is also recommended. The Two Sahihs recorded that Ibn * Abbas said that the
Messenger of Allah said,
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(If anyone of you before having sexual relations with his wife says, 'In the Name of Allah. O
Allah! Protect us from Satan and also protect what you grant us (meaning the coming offspring)
from Satan,' and if it is destined that they should have a child then, Satan will never be able to
harm that child.)

The Meaning of "Allah

Allah is the Name of the Lord, the Exalted. It is said that Allah is the Greatest Name of Allah,
because it is referred to when describing Allah by the various attributes. For instance, Allah

said,
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(He is Allah, beside Whom La ilaha illa Huwa (none has the right to be worshipped but He) the
Knower of the unseen and the seen. He is the Most Gracious, the Most Merciful. He is Allah,
beside Whom La ilaha illa Huwa, the King, the Holy, the One free from all defects, the Giver of
security, the Watcher over His creatures, the Aimighty, the Compeller, the Supreme. Glory be
to Allah! (High is He) above all that they associate as partners with Him. He is Allah, the

Creator, the Inventor of all things, the Bestower of forms. To Him belong the Best Names. All
that isin the heavens and the earth glorify Him. And He isthe Aimighty, the Wise) (59:22-24).

Hence, Allah mentioned several of His Names as Attributes for His Name Allah. Smilarly, Allah
said,
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(And (all) the Most Beautiful Names belong to Allah, so call on Him by them) (7:180), and,
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(S2y (O Muhammad :) "Invoke Allah or invoke the Most Gracious (Allah), by whatever name you
invoke Him (it isthe same), for to Him belong the Best Names.") (17:110)

Also, the Two Sahihs recorded that Abu Hurayrah said that the Messenger of Allah said,
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(Allah has ninety-nine Names, one hundred minus one, whoever counts (and preserves) them,

will enter Paradise.)

These Names were mentioned in a Hadith recorded by At-Tirmidhi and Ibn Majah, and there are
several differences between these two narrations.

The Meaning of Ar-Rahman Ar-Rahim - the Most Gracious, the Most
Merciful

Ar-Rahman and Ar-Rahim are two names derived from Ar-Rahmah (the mercy), but Rahman has
more meanings that pertain to mercy than Ar-Rahim. There is a statement by Ibn Jarir that
indicates that there is a consensus on this meaning. Further, Al-Qurtubi said, "The proof that
these names are derived (from Ar-Rahmah), is what At-Tirmidhi recorded - and graded Sahih
from * Abdur-Rahman bin * Awf that he heard the Messenger of Allah say,
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(Allah the Exalted said, 'l Am Ar-Rahman. | created the Raham (womb, i.e. family relations) and
derived a name for it from My Name. Hence, whoever keeps it, | will keep ties to him, and
whoever severs it, | will sever ties with him.') He then said, "This is a text that indicates the



derivation." He then said, "The Arabs denied the name Ar-Rahman, because of their ignorance
about Allah and His attributes.”

Al-Qurtubi said, "It was said that both Ar-Rahman and Ar-Rahim have the same meaning, such
as the words Nadman and Nadim, as Abu " Ubayd has stated. Abu " Ali Al-Farisi said, " Ar-
Rahman, which is exclusively for Allah, is a name that encompasses every type of mercy that
Allah has. Ar-Rahim is what effectsthe believers, for Allah said,
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(And He is ever Rahim (merciful) to the believers.)' (33:43) Also, Ibn " Abbas said - about Ar-

Rahman and Ar-Rahim, "They are two soft names, one of them is softer than the other
(meaning it carries more implications of mercy).™

Ibn Jarir said; As-Qurri bin Yahya At-Tamimi narrated to me that ~ Uthman bin Zufar related
that Al-" Azrami said about Ar-Rahman and Ar-Rahim, "He is Ar-Rahman with all creation and Ar-
Rahim with the believers." Hence. Allah's statements,
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(Then He rose over (Istawa) the Throne (in a manner that suits His majesty), Ar-Rahman)

(25:59),) and,
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(Ar-Rahman (Allah) rose over (Istawa) the (Mighty) Throne (in a manner that suits His
majesty).) (20:5)

Allah thus mentioned the Istawa - rising over the Throne - along with His Name Ar-Rahman, to
indicate that His mercy encompasses all of His creation. Allah also said,
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(And He is ever Rahim (merciful) to the believers), thus encompassing the believers with His
Name Ar-Rahim. They said, "Thistestifiesto the fact that Ar-Rahman carries a broader scope of

meanings pertaining to the mercy of Allah with His creation in both lives. Meanwhile, Ar-Rahim
is exclusively for the believers." Yet, we should mention that there is a supplication that reads,
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(The Rahman and the Rahim of thislife and the Hereafter)

Allah's Name Ar-Rahman is exclusively His. For instance, Allah said,
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(Say (O Muhammad ): "Invoke Allah or invoke Ar-Rahman (Allah), by whatever name you invoke
Him (it isthe same), for to Him belong the Best Names) (17:110),) and,
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(And ask (O Muhammad ) those of Our Messengers whom We sent before you: "Did We ever
appoint alihah (gods) to be worshipped besides Ar-Rahman (Most Gracious, Allah)") (43:45).

Further, when Musaylimah the Liar called himself the Rahman of Yamamah, Allah made him
known by the name " Liar' and exposed him. Hence, whenever Musaylimah is mentioned, he is
described as " the Liar'. He became an example for lying among the residents of the cities and
villages and the residents of the deserts, the bedouins.

Therefore, Allah first mentioned His Name - Allah - that is exclusively His and described this
Name by Ar-Rahman, which no one else is allowed to use, just as Allah said,

1o di Go Ul oyl 1423l f all 53} (J3)
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(S2y (O Muhammad ): "Invoke Allah or invoke Ar-Rahman (Allah), by whatever name you invoke
Him (it isthe same), for to Him belong the Best Names.") (17:110)

Only Musaylimah and those who followed his misguided ways described Musaylimah by Ar-
Rahman.

As for Allah's Name Ar-Rahim, Allah has described others by it. For instance, Allah said,
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(Verily, there has come unto you a Messenger (Muhammad ) from amongst yourselves (i.e.
whom you know well). It grieves him that you should receive any injury or difficulty. He



(Muhammad ) is anxious over you (to be rightly guided) for the believers (he is) kind (full of
pity), and Rahim (merciful)) (9:128).

Allah has also described some of His creation using some of His other Names. For instance,
Allah said,

~
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(Verily, We have created man from Nutfah (drops) of mixed semen (sexual discharge of man
and woman), in order to try him, so We made him hearer (Sami’ ) and seer (Basir) (76:2).

In conclusion, there are several of Allah's Names that are used as names for others besides
Allah. Further, some of Allah's Names are exclusive for Allah alone, such as Allah, Ar-Rahman,
Al-Khaliq (the Creator), Ar-Raziq (the Qustainer), and so forth.

Hence, Allah started the Tasmiyah (meaning, "In the Name of Allah, Most Gracious Most
Merciful') with His Name, Allah, and described Himself as Ar-Rahman, (Most Gracious) which is
softer and more general than Ar-Rahim. The most honorable Names are mentioned first, just as
Allah did here.

A Hadith narrated by Umm Salamah stated that the recitation of the Messenger of Allah was
slow and clear, letter by letter,
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(In the Name of Allah, the Most Gracious, the Most Merciful. All the praises and thanks be to
Allah, the Lord of all that exists. The Most Gracious, the Most Merciful. The Owner of the Day
of Recompense) (1:1-4).

And this is how a group of scholars recite it. Others connected the recitation of the Tasmiyah

((opaladl 10y 41l SQ)

(2. Al-Hamd be to Allah, the Lord of all that exists.)

The Meaning of Al-Hamd

Abu Ja’ far bin Jarir said, "The meaning of
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(Al-Hamdu Lillah) (all praise and thanks be to Allah) is: all thanks are due purely to Allah,
alone, not any of the objects that are being worshipped instead of Him, nor any of His
creation. These thanks are due to Allah's innumerable favors and bounties, that only He knows
the amount of. Allah's bounties include creating the tools that help the creation worship Him,
the physical bodies with which they are able to implement His commands, the sustenance that
He provides them in this life, and the comfortable life He has granted them, without anything
or anyone compelling Him to do so. Allah also warned His creation and alerted them about the
means and methods with which they can earn eternal dwelling in the residence of everlasting
happiness. All thanks and praise are due to Allah for these favors from beginning to end.”

Further, Ibn Jarir commented on the Ayah,

(Al-Hamdu Lillah), that it means, "A praise that Allah praised Himself with, indicating to His
servants that they too should praise Him, asif Allah had said, * Say: All thanks and praise is due

to Allah.' It was said that the statement,

(AIl praise and thanks be to Allah), entails praising Allah by mentioning His most beautiful
Names and most honorable Attributes. When one proclaims, " All thanks are due to Allah,' he
will be thanking Him for His favors and bounties."

The Difference between Praise and Thanks

Hamd is more general, in that it is a statement of praise for one's characteristics, or for what
he has done. Thanks are given for what was done, not merely for characteristics.

The Statements of the Salaf about Al-Hamd

Hafs mentioned that * Umar said to " Ali, "We know La ilaha illallah, Subhan Allah and Allahu
Akbar. What about Al-Hamdu Lillah" ™ Ali said, "A statement that Allah liked for Himself, was
pleased with for Himself and He likes that it be repeated." Also, Ibn * Abbas said, "Al-Hamdu
Lillah isthe statement of appreciation. When the servant says Al-Hamdu Lillah, Allah says, ~ My
servant has praised Me." Ibn Abi Hatim recorded this Hadith

The Virtues of Al-Hamd

Imam Ahmad bin Hanbal recorded that Al-Aswad bin Sari® said, "l said, * O Messenger of Allah!
Should | recite to you words of praise for My Lord, the Exalted, that | have collected' He said,
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(Verily, your Lord likes Al-Hamd. )"

An-Nasa'i also recorded this Hadith. Furthermore, Abu " Isa At-Tirmidhi, An-Nasa'i and Ibn Majah
recorded that Musa bin Ibrahim bin Kathir related that Talhah bin Khirash said that Jabir bin
" Abdullah said that the Messenger of Allah said,

cledl) (Kbl il U 4 U XA (Ladly,
«4’54;3253\

(The best Dhikr (remembering Allah) is La ilaha illallah and the best supplication is Al-Hamdu
Lillah.)

At-Tirmidhi said that this Hadith is Hasan Gharib. Also, Ibn Majah recorded that Anas bin Malik
said that the Messenger of Allah said,
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(No servant is blessed by Allah and says,” Al-Hamdu Lillah', except that what he was given is
better than that which he has himself acquired.) Further, in his Sunan, Ibn Majah recorded that
Ibn " Umar said that the Messenger of Allah said,
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(A servant of Allah once said, ~ O Allah! Yoursisthe Hamd that is suitable for the grace of Your
Face and the greatness of Your Supreme Authority.' The two angels were confused as to how to
write these words. They ascended to Allah and said, ~ O our Lord! A servant hasjust uttered a
statement and we are unsure how to record it for him." Allah said while having more knowledge
in what His servant has said, 'What did My servant say' They said, " He said, O Allah! Yours is
the Hamd that is suitable for the grace of Your Face and the greatness of Your Supreme
Authority." Allah said to them, ~ Write it as My servant has said it, until he meets Me and then |
shall reward him for it.)

Al before Hamd encompasses all Types of Thanks and Appreciation
for Allah

The letters Alif and Lam before the word Hamd serve to encompass all types of thanks and
appreciation for Allah, the Exalted. A Hadith stated,
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(O Allah! All of Al-Hamd is due to You, You own all the ownership, all types of good are in Your
Hand and all affairs belong to You.)

The Meaning of Ar-Rabb, the Lord

Ar-Rabb is the owner who has full authority over his property. Ar-Rabb, linguistically means,
the master or the one who has the authority to lead. All of these meanings are correct for
Allah. When it is alone, the word Rabb is used only for Allah. As for other than Allah, it can be
used to say Rabb Ad-Dar, the master of such and such object. Further, it was reported that Ar-
Rabb is Allah's Greatest Name.

The Meaning of Al-" Alamin

Al-" Alamin is plural for ~ Alam, which encompasses everything in existence except Allah. The
word " Alam isitself a plural word, having no singular form. The ~ Alamin are different creations
that exist in the heavens and the earth, on land and at sea. Every generation of creation is
called an " Alam. Al-Farra’ and Abu " Ubayd said, ™ Alam includes all that has a mind, the Jinns,
mankind, the angels and the devils, but not the animals." Also, Zayd bin Aslam and Abu
Muhaysin said, ~ Alam includes all that Allah has created with a soul." Further, Qatadah said
about,
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(The Lord of the ~ Alamin), "Every type of creation is an ~Alam." Az-Zajjaj also said, "Alam
encompasses everything that Allah created, in this life and in the Hereafter." Al-Qurtubi

commented, "This is the correct meaning, that the * Alam encompasses everything that Allah
created in both worlds. Smilarly, Allah said,
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(Fir" awn (Pharaoh) said: "And what is the Lord of the * Alamin" Musa (Moses) said: "The Lord of
the heavens and the earth, and all that is between them, if you seek to be convinced with
certainty") (26:23-24).

Why is the Creation called ~ Alam

“Alam is derived from " Alamah, that is because it is a sign testifying to the existence of its

Creator and to His Oneness."
] -0 W
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(3. Ar-Rahman (the Most Gracious), Ar-Rahim (the Most Merciful)). Allah said next,
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(Ar-Rahman (the Most Gracious), Ar-Rahim (the Most Merciful)) We explained these Names in
the Basmalah. Al-Qurtubi said, "Allah has described Himself by ~ Ar-Rahman, Ar-Rahim' after
saying "the Lord of the Alamin', so His statement here includes a warning, and then an
encouragement. Smilarly, Allah said,
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(Declare (O Muhammad ) unto My servants, that truly, | am the Oft-Forgiving, the Most
Merciful. And that My torment isindeed the most painful torment.) (15:49-50) Allah said,
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(Surely, your Lord is swift in retribution, and certainly He is Oft-Forgiving, Most Merciful.)
(6:165)

Hence, Rabb contains a warning while Ar-Rahman Ar-Rahim encourages. Further, Muslim
recorded in his Sahih that the Messenger of Allah said,
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(If the believer knew what punishment Allah has, none would have hope in acquiring His
Paradise, and if the disbeliever knew what mercy Allah has, none will lose hope of earning His

earning.)
¢ o - ~
(ol als clla)
(4. The Owner of the Day of Recompense.)

Indicating Sovereignty on the Day of Judgment

Allah mentioned His sovereignty of the Day of Resurrection, but this does not negate His
sovereignty over all other things. For Allah mentioned that He is the Lord of existence,
including this earthly life and the Hereafter. Allah only mentioned the Day of Recompense here
because on that Day, no one except Him will be able to claim ownership of anything
whatsoever. On that Day, no one will be allowed to speak without His permission. Smilarly,
Allah said,
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(The Day that Ar-Ruh (Jibril (Gabriel) or another angel) and the angels will stand forth in rows,
they will not speak except him whom the Most Gracious (Allah) allows, and he will speak what
isright.) (78:38),
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(And all voices will be humbled for the Most Gracious (Allah), and nothing shall you hear but
the low voice of their footsteps.)(20:108), and,
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(On the Day when it comes, no person shall speak except by His (Allah's) leave. Some among
them will be wretched and (others) blessed) (11:105).

Ad-Dahhak said that Ibn * Abbas commented, "Allah says, “ On that Day, no one owns anything
that they used to own in the world.™

The Meaning of Yawm Ad-Din

Ibn * Abbas said, "Yawm Ad-Din is the Day of Recompense for the creatures, meaning the Day of
Judgment. On that Day, Allah will reckon the creation for their deeds, evil for evil, good for
good, except for those whom He pardons.” In addition, several other Companions, Tabi' in and
scholars of the Salaf, said similarly, for this meaning is apparent and clear from the Ayah.

Allah is Al-Malik (King or Owner)

Allah isthe True Owner (Malik) (of everything and everyone). Allah said,
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(He is Allah, beside Whom La ilaha illa Huwa, the King, the Holy, the One free from all defects)
(59:23).

Also, the Two Sahihs recorded Abu Hurayrah saying that the Prophet said,
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(The most despicable name to Allah is a person who calls himself the king of kings, while there
are no owners except Allah.)

Also the Two Sahihs recorded that the Messenger of Allah said,
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((On the Day of Judgement) Allah will grasp the earth and fold up the heavens with His Right

Hand and proclaim, 'I Am the King! Where are the kings of the earth Where are the tyrants
Where are the arrogant')

Also, in the the Glorious Qur'an;

(L8 a3l AT 25 B )

(Whose is the kingdom this Day Allah's, the One, the Irresistible.)(40:16).
As for calling someone other than Allah a king in this life, 3-24). :23NNA

r-Rahman (the Most Gracious), Ar-Rahim (the Most Merciful)) We explained these Names in the
Basmalah. Al-Qurtubi said, "Allah has described Himself by * Ar-Rahman, Ar-Rahim' after saying
“the Lord of the Alamin’, so His statement here includes a warning, and then an
encouragement. Smilarly, Allah said, RNA ?Allah is Al-Malik (King or Owner)

Allah isthe True Owner (Malik) (of everything and everyone). Allah said,
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(He is Allah, beside Whom La ilaha illa Huwa, the King, the Holy, the One free from all defects)
(59:23).

Also, the Two Sahihs recorded Abu Hurayrah saying that the Prophet said,
AL el S Jasy ) S 2l adaly
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(The most despicable name to Allah is a person who calls himself the king of kings, while there
are no owners except Allah.)



Also the Two Sahihs recorded that the Messenger of Allah said,
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((On the Day of Judgement) Allah will grasp the earth and fold up the heavens with His Right
Hand and proclaim, I Am the King! Where are the kings of the earth Where are the tyrants
Where are the arrogant')

Also, in the the Glorious Qur'an;
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(Whose is the kingdom this Day Allah's, the One, the Irresistible.)(40:16).

As for calling someone other than Allah a king in this life, then it is done as a figure of speech.

For instance, Allah said,
(KL & gl &0 Canl 38 40 )
(Indeed Allah appointed Talut (Saul) as a king over you.) (2:247),
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(As there was a king behind them)(18:79), and,
(S st &y 20l 288 U 3))

When He made Prophets among you, and made you kings )5:20(.

Also, the Two Sahihs recorded,
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(Just like kings reclining on their thrones)



The Meaning of Ad-Din

Ad-Din means the reckoning, the reward or punishment. Smilarly, Allah said,
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(On that Day Allah will pay them the (Dinahum) recompense (of their deeds) in full) (24:25),
and,

£
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(Shall we indeed (be raised up) to receive reward or punishment (according to our deeds))
(37:53). A Hadith stated,
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(The wise person is he who reckons himself and works for (his life) after death.) meaning, he
holds himself accountable. Also, ~Umar said, "Hold yourself accountable before you are held

accountable, weigh yourselves before you are weighed, and be prepared for the biggest
gathering before He Whose knowledge encompasses your deeds,
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(That Day shall you be brought to Judgement, not a secret of yours will be hidden) (69:18)."

( paaiad GGy X )

(5. You we worship, and You we ask for help.) (1:5)

The Linguistic and Religious Meaning of * Ibadah

Linguistically, " Ibadah means subdued. For instance, a road is described as Mu' abbadah,
meaning, " paved'. In religious terminology, " Ibadah implies the utmost love, humility and fear.

The Merit of stating the Object of the Action before the Doer of the
Act, and the Merit of these Negations



You...", means, we worship You alone and none else, and rely on You alone and none else. This
is the perfect form of obedience and the entire religion is implied by these two ideas. Some of
the Salaf said, Al-Fatihah is the secret of the Qur'an, while these words are the secret of Al-

Fatihah,
(Epeind SIG)s A5 SG)

(5. You we worship, and You we ask for help from.)

The first part is a declaration of innocence from Shirk (polytheism), while the second negates
having any power or strength, displaying the recognition that all affairs are controlled by Allah
alone. This meaning is reiterated in various instances in the Qur'an. For instance, Allah said,
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(So worship Him (O Muhammad ) and put your trust in Him. And your Lord is not unaware of
what you (people) do.) (11:123),
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(Say: "He is the Most Gracious (Allah), in Him we believe, and in Him we put our trust.")
(67:29),
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((He alone is) the Lord of the east and the west; La ilaha illa Huwa (none has the right to be
worshipped but He).

S take Him alone as Wakil (Disposer of your affairs)), (73:9), and,

( 'y 1 a0 = :‘ﬂ\;\l/ 8 80 % dul)

(You we worship, and You we ask for help from).

We should mention that in this Ayah, the type of speech here changes from the third person to
direct speech by using the Kaf in the statement lyyaka (You). This is because after the servant
praised and thanked Allah, he stands before Him, addressing Him directly;
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(You we worship, and You we ask for help from).

So take Him alone as Wakil (Disposer of your affairs)), (73:9), and,

( Ly S S5 )

(You we worship, and You we ask for help from).

We should mention that in this Ayah, the type of speech here changes from the third person to
direct speech by using the Kaf in the statement lyyaka (You). This is because after the servant
praised and thanked Allah, he stands before Him, addressing Him directly;

( u.u.wa ‘J.., Aax db\)

(You we worship, and You we ask for help from).

Al-Fatihah indicates the Necessity of praising Allah. It is required in

every PrayerThe beginning of Surat Al-Fatihah contains Allah's praise for Himself by His
most beautiful Attributes and indicates to His servants that, they too, should praise Him in the
same manner. Hence, the prayer is not valid unless one recites Al-Fatihah, if he is able. The
Two Sahihs recorded that * Ubadah bin As-Samit said that the Messenger of Allah said,
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(There is no valid prayer for whoever does not recite Al-Fatihah of the Book.)

Also, it isrecorded in Sahih Muslim that Abu Hurayrah said that the Messenger of Allah said,
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(Allah said, " | divided the prayer into two halves between Myself and My servant, one half is for
Me and one half for My servant. My servant shall have what he asks for." When the servant says,

((opaladl L0y 41l SQ)

(AIl praise and thanks be to Allah, the Lord of all that exists.), Allah says, "My servant has

praised Me." When the servant says,
] .~ ° ]
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(The Most Gracious, the Most Merciful), Allah says, ~ My servant has praised Me.' When the

(The Owner of the Day of Recompense), Allah says, * My servant has glorified Me.' If the servant

( Spaad Sy il &)

(You we worship, and You we ask for help), Allah says, " This is between Me and My servant,
and My servant shall have what he asked.' If the servant says,
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(Guide us to the straight path. The path of those on whom You have bestowed Your grace, not
(that) of those who have earned Your anger, nor of those who went astray), Allah says, " Thisis
for My servant, and My servant shall have what he asked.")

Tawhid Al-Uluhiyyah

Ad-Dahhak narrated that Ibn ~ Abbas said,

o84
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(You we worship) means, "It is You whom we single out, Whom we fear and Whom we hope in,
You alone, our Lord,



Tawhid Ar-Rububiyyah

(Lol &G )

(And You we ask for help from), to obey you and in all of our affairs.” Further, Qatadah said

( u.u.wa ‘J..; Aaxh db\)

(You we worship, and You we ask for help from) "Contains Allah's command to us to perform
sincere worship for Him and to seek His aid concerning all of our affairs.” Allah mentioned,
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(You we worship) before,

(el &G )

(And You we ask for help from), because the objective here is the worship, while Allah's help is
the tool to implement this objective. Certainly, one first takes care of the most important
aspects and then what is less important, and Allah knows best.

Allah called His Prophet

an " Abd

Allah called His Messenger an " Abd (servant) when He mentioned sending down His Book, the
Prophet's involvement in inviting to Him, and when mentioning the Isra' (overnight journey from
Makkah to Jerusalem and then to heaven), and these are the Prophet's most honorable
missions. Allah said,

(SIS PP U )

(All praise and thanks be to Allah, Who has sent down to His servant (Muhammad ) the Book
(the Qur'an)) (18:1),
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(And when the servant of Allah (Muhammad ) stood up invoking Him (his Lord  Allah in
prayer)), (72:19) and,
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(Glorified (and Exalted) be He (Allah) (above all that they associate with Him) Who took His
servant (Muhammad ) for a journey by night) (17:1).

Encouraging the Performance of the Acts of Worship during Times
of Distress

Allah also recommended that His Prophet resort to acts of worship during times when he felt
distressed because of the disbelievers who defied and denied him. Allah said,
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(Indeed, We know that your breast is straitened at what they say. So glorify the praises of your
Lord and be of those who prostrate themselves (to Him). And worship your Lord until there
comes unto you the certainty (i.e. death)) (15:97-99).

Why Praise was mentioned First

Snce the praise of Allah, Who is being sought for help, was mentioned, it was appropriate that
one follows the praise by asking for his need. We stated that Allah said,
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(One half for Myself and one half for My servant, and My servant shall have what he asked.)

Thisisthe best method for seeking help, by first praising the one whom help is sought from and
then asking for His aid, and help for one's self, and for his Muslim brethren by saying.
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This method is more appropriate and efficient in bringing about a positive answer to the pleas,
and this is why Allah recommended this better method.

(Guide usto the straight path.)

Asking for help may take the form of conveying the condition of the person who is seeking help.
For instance, the Prophet Moses said,
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(My Lord! Truly, I am in need of whatever good that You bestow on me!) (28:24).

Also, one may first mention the attributes of whoever is being asked, such as what Dhun-Nun
said,
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(La ilaha illa Anta (none has the right to be worshipped but You (O Allah)), Glorified (and
Exalted) be You (above all that they associate with You)! Truly, | have been of the wrongdoers)
(21:87).

Further, one may praise Him without mentioning what he needs. The Meaning of Guidance
mentioned in the Surah

The guidance mentioned in the Surah implies being directed and guided to success. Allah said,

PETABRFORREEN)

(Guide us to the straight path) meaning guide, direct, lead and grant us the correct guidance.

(il A5 7)

(And shown him the two ways (good and evil)) (90:10), means, * We explained to him the paths
of good and evil."' Also, Allah said,
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(He (Allah) chose him (as an intimate friend) and guided him to a straight path) (16:121), and,
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(And lead them on to the way of flaming Fire (Hell)) (37:23). Smilarly, Allah said,

(psan M) (535 )

(And verily, you (O Muhammad ) are indeed guiding (mankind) to the straight path) (42:52),

(Figd Gl3a (20 4B )

(AIl praise and thanks be to Allah, Who has guided us to this) (7:43), meaning, guided us and
directed us and qualified us for this end - Paradise.

The Meaning of As-Sirat Al-Mustaqim, the Straight Path.

As for the meaning of As-Srat Al-Mustagim, Imam Abu Ja' far At-Tabari said, "The Ummah
agreed that Srat Al-Mustagim, is the clear path without branches, according to the language of
the Arabs. For instance, Jarir bin ~ Atiyah Al-Khatafi said in a poem, ~ The Leader of the faithful
ison a path that will remain straight even though the other paths are crooked." At-Tabari also
stated that, "There are many evidences to this fact." At-Tabari then proceeded, "The Arabs use
the term, Srat in reference to every deed and statement whether righteous or wicked. Hence
the Arabs would describe the honest person as being straight and the wicked person as being
crooked. The straight path mentioned in the Qur'an refersto Islam.

Imam Ahmad recorded in his Musnad that An-Nawwas bin Sam" an said that the Prophet said,
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(Allah has set an example: a Srat (straight path) that is surrounded by two walls on both sides,
with several open doors within the walls covered with curtains. There is a caller on the gate of
the Srat who heralds, 'O people! Say on the path and do not deviate from it." Meanwhile, a
caller from above the path is also warning any person who wants to open any of these doors,
'Woe unto you! Do not open it, for if you open it you will pass through.' The straight path is
Islam, the two walls are Allah's set limits, while the doors resemble what Allah has prohibited.
The caller on the gate of the Srat is the Book of Allah, while the caller above the Srat is
Allah's admonishment in the heart of every Muslim.)

The Faithful ask for and abide by Guidance

If someone asks, "Why does the believer ask Allah for guidance during every prayer and at other
times, while he is already properly guided Has he not already acquired guidance”

The answer to these questions is that if it were not a fact that the believer needs to keep
asking for guidance day and night, Allah would not have directed him to invoke Him to acquire
the guidance. The servant needs Allah the Exalted every hour of his life to help him remain
firm on the path of guidance and to make him even more firm and persistent on it. The servant
does not have the power to benefit or harm himself, except by Allah's permission. Therefore,
Allah directed the servant to invoke Him constantly, so that He provides him with His aid and
with firmness and success. Indeed, the happy person is he whom Allah guides to ask of Him.
Thisis especially the case if a person urgently needs Allah's help day or night. Allah said,
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(O you who believe! Believe in Allah, and His Messenger (Muhammad ), and the Book (the
Qur'an) which He has sent down to His Messenger, and the Scripture which He sent down to
those before (him)) (4:16).



Therefore, in this Ayah Allah commanded the believers to believe, and this command is not
redundant since what is sought here is firmness and continuity of performing the deeds that
help one remain on the path of faith. Also, Allah commanded His believing servants to
proclaim,
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(QOur Lord! Let not our hearts deviate (from the truth) after You have guided us, and grant us
mercy from You. Truly, You are the Bestower.) (3:8). Hence,
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(Guide us to the straight way) means, "Make us firm on the path of guidance and do not allow
usto deviate from it."
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(7. The way of those upon whom You have bestowed Your grace, not (that) of those who
earned Your anger, nor of those who went astray).

We mentioned the Hadith in which the servant proclaims,
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(Guide us to the straight way) and Allah says, "This is for My servant, and My servant shall
acquire what he asks for." Allah's statement.
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(The way of those upon whom You have bestowed Your grace) defines the path. * Those upon
whom Allah has bestowed His grace' are those mentioned in Surat An-Nisa' (chapter 4), when
Allah said,



w3l () e LTSl gl AT s (50'5)
elagally adally Gl (h agile 4D
Jadll Gl - G, bl sl lals Cpallall

(Cae ally (s alll 1o

(And whoever obeys Allah and the Messenger (Muhammad ), then they will be in the company
of those on whom Allah has bestowed His grace, the Prophets, the Sddiqin (the truly faithful),
the martyrs, and the righteous. And how excellent these companions are! Such is the bounty
from Allah, and Allah is sufficient to know) (4:69-70).

Allah's statement,
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(Not (the way) of those who earned Your anger, nor of those who went astray) meaning guide
us to the straight path, the path of those upon whom you have bestowed Your grace, that is,
the people of guidance, sincerity and obedience to Allah and His Messengers. They are the
people who adhere to Allah's commandments and refrain from committing what He has
prohibited. But, help us to avoid the path of those whom Allah is angry with, whose intentions
are corrupt, who know the truth, yet deviate from it. Also, help us avoid the path of those who
were led astray, who lost the true knowledge and, as a result, are wandering in misguidance,
unable to find the correct path. Allah asserted that the two paths He described here are both
misguided when He repeated the negation “not'. These two paths are the paths of the
Christians and Jews, a fact that the believer should beware of so that he avoids them. The path
of the believers is knowledge of the truth and abiding by it. In comparison, the Jews
abandoned practicing the religion, while the Christians lost the true knowledge. This is why
" anger' descended upon the Jews, while being described as " led astray' is more appropriate of
the Christians. Those who know, but avoid implementing the truth, deserve the anger, unlike
those who are ignorant. The Christians want to seek the true knowledge, but are unable to find
it because they did not seek it from its proper resources.

This is why they were led astray. We should also mention that both the Christians and the Jews
have earned the anger and are led astray, but the anger is one of the attributes more
particular of the Jews. Allah said about the Jews,
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(Those (Jews) who incurred the curse of Allah and His wrath) (5:60).

The attribute that the Christians deserve most is that of being led astray, just as Allah said
about them,
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(Who went astray before and who misled many, and strayed (themselves) from the right path)
(5:77).

There are several Hadiths and reports from the Salaf on this subject. Imam Ahmad recorded
that * Adi bin Hatim said, "The horsemen of the Messenger of Allah seized my paternal aunt and
some other people. When they brought them to the Messenger of Allah , they were made to
stand in line before him. My aunt said, ~ O Messenger of Allah! The supporter is far away, the
offspring have stopped coming and | am an old woman, unable to serve. Grant me your favor,
may Allah grant you His favor.' He said, * Who is your supporter' She said, ~ Adi bin Hatim.' He
said, * The one who ran away from Allah and His Messenger' She said, * So, the Prophet freed
me." When the Prophet came back, there was a man next to him, | think that he was " Ali, who
said to her, ~ Ask him for a means of transportation.' She asked the Prophet , and he ordered
that she be given an animal.

" Adi then said, "Later on, she came to me and said, " He (Muhammad ) has done a favor that
your father (who was a generous man) would never have done. S and-so person came to him
and he granted him his favor, and so-and-so came to him and he granted him his favor.' So |
went to the Prophet and found that some women and children were gathering with him, so
close that | knew that he was not a king like Kisra (King of Persia) or Caesar. He said, O " Adi!
What made you run away, so that La ilaha illallah is not proclaimed Is there a deity worthy of
worship except Allah What made you run away, so that Allahu Akbar (Allah is the Greater) is
not proclaimed Is there anything Greater than Allah' | proclaimed my Islam and | saw his face
radiate with pleasure and he said:
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(Those who have earned the anger are the Jews and those who are led astray are the
Christians.)"

This Hadith was also collected by At-Tirmidhi who said that it is Hasan Gharib.

Also, when Zayd bin * Amr bin Nufayl went with some of his friends - before Islam - to Ash-Sham
seeking the true religion, the Jews said to him, "You will not become a Jew unless you carry a
share of the anger of Allah that we have earned." He said, "l am seeking to escape Allah's
anger." Also, the Christians said to him, "If you become one of us you will carry a share in
Allah's discontent." He said, "l cannot bear it." So he remained in his pure nature and avoided
worshipping the idols and the polytheistic practices. He became neither a Jew, nor Christian.
As for his companions, they became Christians because they found it more pure than Judaism.
Waragah bin Nawfal was among these people until Allah guided him by the hand of His Prophet,
when he was sent as Prophet, and Waraqah believed in the revelation that was sent to the
Prophet may Allah be pleased with him.



The Summary of Al-Fatihah

The honorable Surah Al-Fatihah contains seven Ayat including the praise and thanks of Allah,
glorifying Him and praising Him by mentioning His most Beautiful Names and most high
Attributes. It also mentions the Hereafter, which is the Day of Resurrection, and directs Allah's
servants to ask of Him, invoking Him and declaring that all power and strength comes from
Him. It also calls to the sincerity of the worship of Allah alone, singling Him out in His divinity,
believing in His perfection, being free from the need of any partners, having no rivals nor
equals. Al-Fatihah directs the believers to invoke Allah to guide them to the straight path,
which is the true religion, and to help them remain on that path in this life, and to pass over
the actual Srat (bridge over hell that everyone must pass over) on the Day of Judgment. On
that Day, the believers will be directed to the gardens of comfort in the company of the
Prophets, the truthful ones, the martyrs and the righteous. Al-Fatihah also encourages
performing good deeds, so that the believers will be in the company of the good-doers on the
Day of Resurrection. The Surah also warns against following the paths of misguidance, so that
one does not end up being gathered with those who indulge in sin, on the Day of Resurrection,
including those who have earned the anger and those who were led astray.

The Bounties are because of Allah, not the Deviations

Allah said,
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(The way of those upon whom you have bestowed Your grace), when He mentioned His favor.

On mentioning anger, Allah said,
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(Not (that) of those who earned Your anger), without mentioning the subject, although it is He
Who has sent down the anger on them, just as Allah stated in another Ayah,
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(Have you (O Muhammad ) not seen those (hypocrites) who take as friends a people upon whom

isthe wrath of Allah (i.e. Jews)) (58:14).

Also, Allah relates the misguidance of those who indulged in it, although they were justly
misguided according to Allah's appointed destiny. For instance, Allah said,
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(He whom Allah guides, he isthe rightly-guided; but he whom He sends astray, for him you will
find no Wali (guiding friend) to lead him (to the right path)) (18:17)

and,
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(Whomsoever Allah sends astray, none can guide him; and He lets them wander blindly in their
transgression) (7:186).

These and several other Ayat testify to the fact that Allah alone is the One Who guides and
misguides, contrary to the belief of the Qadariyyah sect, who claimed that the servants choose
and create their own destiny. They rely on some unclear Ayat avoiding what is clear and
contradicts their desires. Theirs, is the method of the people who follow their lust, desire and
wickedness. An authentic Hadith narrated,
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(When you see those who follow what is not so clear in it (the Qur'an), then they are those
whom Allah has mentioned (refer to 3:7). Hence, avoid them.)

The Prophet was referring to Allah's statement,
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(So as for those in whose hearts there is a deviation (from the truth) they follow that which is

not entirely clear thereof, seeking Al-Fitnah (polytheism and trials), and seeking for its hidden
meanings)(3:7).

Verily, no innovator in the religion could ever rely on any authentic evidence in the Qur'an that
testifies to his innovation. The Qur'an came to distinguish between truth and falsehood, and



guidance and misguidance. The Qur'an does not contain any discrepancies or contradictions,
because it is a revelation from the Most Wise, Worthy of all praise.

Saying Amin

It is recommended to say Amin after finishing the recitation of Al-Fatihah. Amin means, "O
Allah! Accept our invocation." The evidence that saying Amin is recommended is contained in
what Imams Ahmad, Abu Dawud and At-Tirmidhi recorded, that Wa'il bin Hujr said, "l heard the
Messenger of Allah recite,
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(Not (that) of those who earned Your anger, nor of those who went astray), and he said * Amin’
extending it with his voice."

Abu Dawud's narration added, "Raising his voice with it." At-Tirmidhi then commented that this
Hadith is Hasan and was also narrated from " Ali and Ibn Mas' ud. Also, Abu Hurayrah narrated
that whenever the Messenger of Allah would recite,
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(Not (the way) of those who earned Your anger, nor of those who went astray), He would say
Amin until those who were behind him in the first line could hear him.

Abu Dawud and Ibn Majah recorded this Hadith with the addition, "Then the Masjid would shake
because of (those behind the Prophet ) reciting Amin." Also, Ad-Daraqutni recorded this Hadith
and commented that it is Hasan.

Further, Bilal narrated that he said, "O Messenger of Allah! Do not finish saying Amin before |
can join you." This was recorded by Abu Dawud.

In addition, Abu Nasr Al-Qushayri narrated that Al-Hasan and Ja’ far As-Sadiq stressed the " m'’
in Amin.

Saying Amin is recommended for those who are not praying (when reciting Al-Fatihah) and is
strongly recommended for those who are praying, whether alone or behind the Imam. The Two
Sahihs recorded that the Messenger of Allah said,
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(When the Imam says, ' Amin', then say, 'Amin', because whoever says, Amin' with the angels,
his previous sins will be forgiven.)



Muslim recorded that the Messenger of Allah said,
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(When any of you says in the prayer, 'Amin ° and the angels in heaven say, ~ Amin', in unison,
his previous sins will be forgiven.)

It was said that the Hadith talks about both the angels and the Muslims saying Amin at the
same time. The Hadith also refers to when the Amins said by the angels and the Muslims are
equally sincere (thus bringing about forgiveness).

Further, it isrecorded in Sahih Muslim that Abu Musa related to the Prophet that he said,
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(When the Imam says, * Walad-dallin', say, * Amin' and Allah will answer your invocation.)

In addition, At-Tirmidhi said that ~ Amin' means, "Do not disappoint our hope", while the
majority of scholars said that it means. "Answer our invocation."

Also, in his Musnad, Imam Ahmad recorded that " Alishah said that when the Jews were
mentioned to him, the Messenger of Allah said,
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(They will not envy us for anything more than they envy us for Friday which we have been
guided to, while they were led astray from it, and for the Qiblah which we were guided to,
while they were led astray from it, and for our saying * Amin' behind the Imam.)



Also, Ibn Majah recorded this Hadith with the wording,
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(The Jews have never envied you more than for your saying the Salam (Islamic greeting) and for
saying Amin.) rgiveness). veneooA ? Further, it is recorded in Sahih Muslim that Abu Musa
related to the Prophet that he said,
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(When the Imam says, ~ Walad-dallin', say, ~ Amin' and Allah will answer your invocation.)

In addition, At-Tirmidhi said that ~Amin' means, "Do not disappoint our hope", while the
majority of scholars said that it means. "Answer our invocation."

Also, in his Musnad, Imam Ahmad recorded that " Alishah said that when the Jews were
mentioned to him, the Messenger of Allah said,
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(They will not envy us for anything more than they envy us for Friday which we have been
guided to, while they were led astray from it, and for the Qiblah which we were guided to,
while they were led astray from it, and for our saying * Amin' behind the Imam.)

Also, Ibn Majah recorded this Hadith with the wording,
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(The Jews have never envied you more than for your saying the Salam (Islamic greeting) and for
saying Amin.)

The Bounties are because of Allah, not the Deviations

Allah said,
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(The way of those upon whom you have bestowed Your grace), when He mentioned His favor.

On mentioning anger, Allah said,
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(Not (that) of those who earned Your anger), without mentioning the subject, although it is He
Who has sent down the anger on them, just as Allah stated in another Ayah,
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(Have you (O Muhammad ) not seen those (hypocrites) who take as friends a people upon whom
isthe wrath of Allah (i.e. Jews)) (58:14).

Also, Allah relates the misguidance of those who indulged in it, although they were justly
misguided according to Allah's appointed destiny. For instance, Allah said,
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(He whom Allah guides, he isthe rightly-guided; but he whom He sends astray, for him you will
find no Wali (guiding friend) to lead him (to the right path)) (18:17)

and,
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(Whomsoever Allah sends astray, none can guide him; and He lets them wander blindly in their
transgression) (7:186).



These and several other Ayat testify to the fact that Allah alone is the One Who guides and
misguides, contrary to the belief of the Qadariyyah sect, who claimed that the servants choose
and create their own destiny. They rely on some unclear Ayat avoiding what is clear and
contradicts their desires. Theirs, is the method of the people who follow their lust, desire and
wickedness. An authentic Hadith narrated,
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(When you see those who follow what is not so clear in it (the Qur'an), then they are those
whom Allah has mentioned (refer to 3:7). Hence, avoid them.)

The Prophet was referring to Allah's statement,
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(So as for those in whose hearts there is a deviation (from the truth) they follow that which is
not entirely clear thereof, seeking Al-Fitnah (polytheism and trials), and seeking for its hidden
meanings)(3:7).

Verily, no innovator in the religion could ever rely on any authentic evidence in the Qur'an that
testifies to his innovation. The Qur'an came to distinguish between truth and falsehood, and
guidance and misguidance. The Qur'an does not contain any discrepancies or contradictions,
because it is a revelation from the Most Wise, Worthy of all praise.

Saying Amin

It is recommended to say Amin after finishing the recitation of Al-Fatihah. Amin means, "O
Allah! Accept our invocation." The evidence that saying Amin is recommended is contained in
what Imams Ahmad, Abu Dawud and At-Tirmidhi recorded, that Wa'il bin Hujr said, "l heard the
Messenger of Allah recite,
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(Not (that) of those who earned Your anger, nor of those who went astray), and he said ~ Amin'
extending it with his voice."

Abu Dawud's narration added, "Raising his voice with it." At-Tirmidhi then commented that this
Hadith is Hasan and was also narrated from " Ali and Ibn Mas ud. Also, Abu Hurayrah narrated
that whenever the Messenger of Allah would recite,
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(Not (the way) of those who earned Your anger, nor of those who went astray), He would say
Amin until those who were behind him in the first line could hear him.
Abu Dawud and Ibn Majah recorded this Hadith with the addition, "Then the Masjid would shake
because of (those behind the Prophet ) reciting Amin." Also, Ad-Daraqutni recorded this Hadith

and commented that it is Hasan.

Further, Bilal narrated that he said, "O Messenger of Allah! Do not finish saying Amin before |
can join you." This was recorded by Abu Dawud.

In addition, Abu Nasr Al-Qushayri narrated that Al-Hasan and Ja’ far As-Sadiq stressed the "m'’
in Amin.

Saying Amin is recommended for those who are not praying (when reciting Al-Fatihah) and is
strongly recommended for those who are praying, whether alone or behind the Imam. The Two
Sahihs recorded that the Messenger of Allah said,
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(When the Imam says, ' Amin', then say, 'Amin’, because whoever says, Amin' with the angels,

his previous sins will be forgiven.)

Muslim recorded that the Messenger of Allah said,

@ ‘\S.\UA]\) ‘u—““\ o\La]\ L; (’s \J\»
Al jie o Al GaIas) &l @ ol ¢\..ul\
@3 (e 2385 L

(When any of you says in the prayer, 'Amin ° and the angels in heaven say, ~ Amin', in unison,
his previous sins will be forgiven.)

It was said that the Hadith talks about both the angels and the Muslims saying Amin at the
same time. The Hadith also refers to when the Amins said by the angels and the Muslims are
equally sincere (thus bringing about forgiveness).

Further, it isrecorded in Sahih Muslim that Abu Musa related to the Prophet that he said,
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(When the Imam says, *~ Walad-dallin', say, ~ Amin' and Allah will answer your invocation.)

In addition, At-Tirmidhi said that ~Amin' means, "Do not disappoint our hope", while the
majority of scholars said that it means. "Answer our invocation."

Also, in his Musnad, Imam Ahmad recorded that " Alishah said that when the Jews were
mentioned to him, the Messenger of Allah said,
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(They will not envy us for anything more than they envy us for Friday which we have been
guided to, while they were led astray from it, and for the Qiblah which we were guided to,
while they were led astray from it, and for our saying * Amin' behind the Imam.)

Also, Ibn Majah recorded this Hadith with the wording,
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(The Jews have never envied you more than for your saying the Salam (Islamic greeting) and for
saying Amin.) rgiveness). veneooA ? Further, it is recorded in Sahih Muslim that Abu Musa
related to the Prophet that he said,
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(When the Imam says, * Walad-dallin', say, * Amin' and Allah will answer your invocation.)



In addition, At-Tirmidhi said that ~ Amin' means, "Do not disappoint our hope", while the
majority of scholars said that it means. "Answer our invocation."

Also, in his Musnad, Imam Ahmad recorded that " Alishah said that when the Jews were
mentioned to him, the Messenger of Allah said,
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(They will not envy us for anything more than they envy us for Friday which we have been
guided to, while they were led astray from it, and for the Qiblah which we were guided to,
while they were led astray from it, and for our saying * Amin' behind the Imam.)

Also, Ibn Majah recorded this Hadith with the wording,
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(The Jews have never envied you more than for your saying the Salam (lslamic greeting) and for
saying Amin.)

Surat Al-Bagarah

Which was revealed in Al-Madinah

The Virtues of Surat Al-Bagarah

In Musnad Ahmad, Sahih Muslim, At-Tirmidhi and An-Nasa'i, it is recorded that Abu Hurayrah
said that the Prophet said,
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(Do not turn your houses into graves. Verily, Shaytan does not enter the house where Qurat Al-
Bagarah is recited.) At-Tirmidhi said, "Hasan Sahih.

Also, " Abdullah bin Mas ud said, "Shaytan flees from the house where Qurat Al-Bagarah is
heard." This Hadith was collected by An-Nasa'i in Al-Yawm wal-Laylah, and Al-Hakim recorded it
in his Mustadrak, and then said that its chain of narration is authentic, although the Two Sahihs
did not collect it. In his Musnad, Ad-Darimi recorded that Ibn Mas ud said, "Shaytan departs the
house where Qurat Al-Bagarah is being recited, and as he leaves, he passes gas." Ad-Darimi also
recorded that Ash-Sha’ bi said that * Abdullah bin Mas ud said, "Whoever recites ten Ayat from
Surat Al-Bagarah in a night, then Shaytan will not enter his house that night. (These ten Ayat
are) four from the beginning, Ayat Al-Kursi (255), the following two Ayat (256-257) and the last
three Ayat." In another narration, Ibn Mas’ ud said, "Then Shaytan will not come near him or his
family, nor will he be touched by anything that he dislikes. Also, if these Ayat were to be
recited over a senile person, they would wake him up."

Further, Sahl bin &" d said that the Messenger of Allah said,
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(Everything has a hump (or, high peek), and Al-Bagarah is the high peek of the Qur'an. Whoever
recites Al-Bagarah at night in his house, then Shaytan will not enter that house for three
nights. Whoever recites it during a day in his house, then Shaytan will not enter that house for
three days.) This Hadith was collected by Abu Al-Qasim At-Tabarani, Abu Hatim Ibn Hibban in
his Sahih and Ibn Marduwyah.

At-Tirmidhi, An-Nasa'i and Ibn Majah recorded that Abu Hurayrah said, "The Messenger of Allah
sent an expedition force comprising of many men and asked each about what they memorized
of the Qur'an. The Prophet came to one of the youngest men among them and asked him,
“What have you memorized (of the Qur'an) young man' He said, " | memorized such and such
Surahs and also Al-Bagarah.' The Prophet said, ~ You memorized Surat Al-Bagarah' He said,
“Yes.' The Prophet said, “ Then you are their commander.' One of the noted men (or chiefs)
commented, ~ By Allah! | did not learn Surat Al-Bagarah, for fear that | would not be able to
implement it. The Messenger of Allah said,
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(Learn Al-Qur'an and recite it, for the example of whoever learns the Qur'an, recites it and
adheresto it, isthe example of a bagthat isfull of musk whose scent fillsthe air. The example
of whoever learns the Qur'an and then sleeps (i.e. lazy) while the Qur'an is in his memory, is
the example of a bag that has musk, but is closed tight.)

This is the wording collected by At-Tirmidhi, who said that this Hadith is Hasan. In another
narration, At-Tirmidhi recorded this same Hadith in a Mursal manner, so Allah knows best.

Also, Al-Bukhari recorded that Usayd bin Hudayr said that he was once reciting Surat Al-
Bagarah while his horse was tied next to him. The horse started to make some noise. When
Usayd stopped reciting, the horse stopped moving about. When he resumed reading, the horse
started moving about again. When he stopped reciting, the horse stopped moving, and when he
resumed reading, the horse started to move again. Meanwhile, his son Yahya was close to the
horse, and he feared that the horse might step on him. When he moved his son back, he looked
up to the sky and saw a cloud radiating with light that looked like lamps. In the morning, he
went to the Prophet and told him what had happened and then said, "O Messenger of Allah! My
son Yahya was close to the horse and | feared that she might step on him. When | attended to
him and raised my head to the sky, | saw a cloud with lights like lamps. So | went, but | couldn't
see it." The Prophet said, "Do you know what that was" He said, "No." The Prophet said,

I . U
e ) 55 U egal) Gl 7yl i

(They were the angels, they came close hearing your voice (reciting Surat Al-Bagarah), and if
you had kept reading, the people would have been able to see the angels when the morning
came, and the angels would not be hidden from their eyes.)

This is the narration reported by Imam Abu Ubayd Al-Qasim bin Salam in his book Fadaiil Al-
Qur'an.

Virtues of Surat Al-Bagarah and Surat Al " Imran



Imam Ahmad said that Abu Nu™ aym narrated to them that Bishr bin Muhajir said that ~ Abdullah
bin Buraydah narrated to him from his father, "I was sitting with the Prophet and | heard him
say,
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(Learn Qurat Al-Bagarah, because in learning it there is blessing, in ignoring it there is sorrow,
and the sorceresses cannot memorize it.)

Ll e O Al )5 155,
LegslS 28l 215 Lagialin ] <51
Sl he o W g o gl
K £ e 5 010 By il
ke caltll JASIS $3E AR (335 e
G ke S el G Uj;;sv@ajau; Al
oalsell & GERl X A7) Wiala
A3 1) el U8 )y Al &l
M\MDJQ&;U}“@\M}

ujf— o s1 s Al M‘j
ij Lxgj AU A R P L
mb ool oI5 Uk Ua ooUgad (LA
BN VA PR S S ARG A



Mo 5 a0 Goasala 8 T5ed i e’y 430
«A 5l &

g /

(Learn Surat Al-Bagarah and Al " Imran because they are two lights and they shade their people
on the Day of Resurrection, just as two clouds, two spaces of shade or two lines of (flying)
birds. The Qur'an will meet its companion in the shape of a pale-faced man on the Day of
Resurrection when his grave is opened. The Qur'an will ask him, 'Do you know me' The man will
say, 'l do not know you.' The Qur'an will say, I am your companion, the Qur'an, which has
brought you thirst during the heat and made you stay up during the night. Every merchant has
his certain trade. But, this Day, you are behind all types of trade.' Kingship will then be given
to him in his right hand, eternal life in his left hand and the crown of grace will be placed on
his head. His parents will also be granted two garments that the people of this life could never
afford. They will say, 'Why were we granted these garments' It will be said, 'Because your son
was carrying the Qur'an.' It will be said (to the reader of the Qur'an), 'Read and ascend through
the levels of Paradise.' He will go on ascending as long as he recites, whether reciting slowly or
quickly.)"

Ibn Majah also recorded part of this Hadith from Bishr bin Al-Muhajir, and this chain of
narratorsis Hasan, according to the criteria of Imam Muslim.

A part of this Hadith is also supported by other Hadiths. For instance, Imam Ahmad recorded
that Abu Umamah Al-Bahili said that he heard the Messenger of Allah say,
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(Read the Qur'an, because it will intercede on behalf of its people on the Day of Resurrection.
Read the two lights, Al-Bagarah and Al " Imran, because they will come in the shape of two
clouds, two shades or two lines of birds on the Day of Resurrection and will argue on behalf of
their people on that Day.)

The Prophet then said,
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(Read Al-Bagarah, because in having it there is blessing, and in ignoring there is a sorrow and
the sorceresses cannot memorize it.)

Also, Imam Muslim narrated this Hadith in the Book of Prayer

Imam Ahmad narrated that An-Nawwas bin Sam’ an said that the Prophet said,
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(On the Day of Resurrection the Qur'an and its people who used to implement it will be brought
forth, preceded by Surat Al-Bagarah and Al " Imran.)

An-Nawwas said, "The Prophet set three examples for these two Surahs and | did not forget
these examples ever since. He said,
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(They will come like two clouds, two dark shades or two lines of birds arguing on behalf of their
people.)

It was also recorded in Sahih Muslim and At-Tirmidhi narrated this Hadith, which he rendered
Hasan Gharib.

Surat Al-Bagarah was revealed in Al-Madinah

There is no disagreement over the view that Surat Al-Bagarah was revealed in its entirety in Al-
Madinah. Moreover, Al-Bagarah was one of the first Surahs to be revealed in Al-Madinah, while,
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(And be afraid of the Day when you shall be brought back to Allah.) (2:281) was the last Ayah
to be revealed from the Qur'an. Also, the Ayat about usury were among the last Ayat to be
revealed. Khalid bin Ma’ dan used to call Al-Bagarah the Fustat (tent) of the Qur'an. Some of
the scholars said that it contains a thousand news incidents, a thousand commands and a
thousand prohibitions. Those who count said that the number of Al-Bagarah's Ayat is two
hundred and eighty-seven, and its words are six thousand two hundred and twenty-one words.
Further, itsletters are twenty-five thousand five hundred. Allah knows best.

Ibn Jurayj narrated that " Ata' said that Ibn ~ Abbas said, "Surat Al-Bagarah was revealed in Al-
Madinah." Also, Khasif said from Mujahid that * Abdullah bin Az-Zubayr said; "Surat Al-Bagarah
was revealed in Al-Madinah." Several Imams and scholars of Tafsir issued similar statements,
and there is no difference of opinion over this as we have stated.

The Two Sahihs recorded that Ibn Mas ud kept the Ka' bah on his left side and Mina on his right
side and threw seven pebbles (at the Jamrah) and said, "The one to whom Surat Al-Bagarah was
revealed (i.e. the Prophet ) performed Rami (the Hajj rite of throwing pebbles) similarly.” The
Two Sahihs recorded this Hadith.

Further, lon Marduwyah reported a Hadith of Shu” bah from " Agil bin Talhah from " Utbah bin
Marthad; "The Prophet saw that his Companions were not in the first lines and he said,
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(O Companions of Qurat Al-Bagarah.) | Think that this incident occurred during the battle of
Hunayn when the Companions retreated. Then, the Prophet commanded Al-" Abbas (his uncle)

to yell out,
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(O Companions of the tree!) meaning the Companions who participated in the pledge of Ar-
Rdwan (under the tree). In another narration, Al- " Abbas cried, "O Companions of Surat Al-
Bagarah!" encouraging them to come back, so they returned from every direction. Also, during
the battle of Al-Yamamah, against the army of Musaylimah the Liar, the Companions first
retreated because of the huge number of soldiers in Musaylimah's army. The Muhajirun and the
Ansar called out for each other, saying; "O people of Surat Al-Bagarah!" Allah then gave them
victory over their enemy, may Allah be pleased with all of the companions of all the
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(In the Name of Allah, the Most Gracious, the Most Merciful) (1. Alif Lam Mim).

The Discussion of the Individual Letters



The individual lettersin the beginning of some Qurahs are among those things whose knowledge
Allah has kept only for Himself. This was reported from Abu Bakr, " Umar, ~ Uthman, " Ali and
Ibn Mas’ ud. It was said that these letters are the names of some of the Surahs. It was also said
that they are the beginnings that Allah chose to start the Surahs of the Qur'an with. Khasif
stated that Mujahid said, "The beginnings of the Surahs, such as Qaf, Sad, Ta Sn Mim and Alif
Lam Ra, are just some letters of the alphabet.” Some linguists also stated that they are letters
of the alphabet and that Allah simply did not cite the entire alphabet of twenty-eight letters.
For instance, they said, one might say, "My son recites Alif, Ba, Ta, Tha... " he means the
entire alphabet although he stops before mentioning the rest of it. This opinion was mentioned
by lbn Jarir.

The Letters at the Beginning of Surahs

If one removes the repetitive letters, then the number of letters mentioned at the beginning of
the Surahsisfourteen: Alif, Lam, Mim, Sad, Ra, Kaf, Ha, Ya, ~ Ayn, Ta, Sn, Ha, Qaf, Nun.

S glorious is He Who made everything subtly reflect His wisdom.

Moreover, the scholars said, "There is no doubt that Allah did not reveal these letters for jest
and play." Some ignorant people said that some of the Qur'an does not mean anything,
(meaning, such as these letters) thus committing a major mistake. On the contrary, these
letters carry a specific meaning. Further, if we find an authentic narration leading to the
Prophet that explains these letters, we will embrace the Prophet's statement. Otherwise, we
will stop where we were made to stop and will proclaim,
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(We believe in it; all of it (clear and unclear verses) is from our Lord) (3:7).

The scholars did not agree on one opinion or explanation regarding this subject. Therefore,
whoever thinks that one scholar's opinion is correct, he is obliged to follow it, otherwise it is
better to refrain from making any judgment on this matter. Allah knows best.

These Letterstestify to the Miraculous Qur'an

The wisdom behind mentioning these letters in the beginning of the Surahs, regardless of the
exact meanings of these letters, is that they testify to the miracle of the Qur'an. Indeed, the
servants are unable to produce something like the Qur'an, although it is comprised of the same
letters with which they speak to each other. This opinion was mentioned by Ar-Razi in his Tafsir
who related it to Al-Mubarrid and several other scholars. Al-Qurtubi also related this opinion to
Al-Farra’ and Qutrub. Az-Zamakhshari agreed with this opinion in his book, Al-Kashshaf. In
addition, the Imam and scholar Abu Al-" Abbas Ibn Taymiyyah and our Shaykh Al-Hafiz Abu Al-
Hajjaj Al-Mizzi agreed with this opinion. Al-Mizzi told me that it is also the opinion of Shaykh
Al-lIslam lbn Taymiyyah. KAz-Zamakhshari said that these letters, "Were not all mentioned once
in the beginning of the Qur'an. Rather, they were repeated so that the challenge (against the
creation) is more daring. Smilarly, several stories were mentioned repeatedly in the Qur'an,



and also the challenge was repeated in various areas (i.e., to produce something like the
Qur'an). Sometimes, one letter at a time was mentioned, such as Sad, Nun and Qaf. Sometimes
two letters were mentioned, such as

(=)
()
(L)

(Ha Mim) (44:1) Sometimes, three letters were mentioned, such as,
(Alif Lam Mim (2: 1)) and four letters, such as,

(" Alif Lam Mim Ra) (13:1), and

(o=l

(Alif Lam Mim Sad) (7:1).

Sometimes, five letters were mentioned, such as,

((o=xeS)

(Kaf Ha Ya* Ayn Sad) (19:1), and;

(paladl 3o 3ad) Al pe S (555 - an)

(Ha Mim. ~ Ayn Sn Qaf) (42:1-2).

This is because the words that are used in speech are usually comprised of one, two, three,
four, or five letters."

Every Qurah that begins with these letters demonstrates the Qur'an's miracle and magnificence,
and this fact is known by those well-versed in such matters. The count of these Qurahs is
twenty-nine. For instance, Allah said,
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(Alif Lam Mim) Thisis the Book (the Qur'an), wherein there is no doubt (2:1-2),
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(Alif Lam Mim. Allah! La ilaha illa Huwa (none has the right to be worshipped but He), Al-
Hayyul-Qayyuum (the Ever Living, the One Who sustains and protects all that exists). It is He
Who has sent down the Book (the Qur'an) to you (Muhammad ) with truth, confirming what
came before it.) (3:1-3), and,

(} Q/ 2R
(Alif Lam Mim Sad. (This is the) Book (the Qur'an) sent down unto you (O Muhammad ), so let
not your breast be narrow therefrom) (7:1-2).
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(Alif Lam Ra. (This is) a Book which We have revealed unto you (O Muhammad ) in order that
you might lead mankind out of darkness (of disbelief and polytheism) into the light (of belief in
the Oneness of Allah and Islamic Monotheism) by their Lord's leave) (14:1),
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(Alif Lam Mim. The revelation of the Book (this Qur'an) in which there is no doubt, is from the
Lord of the * Alamin (mankind, Jinn and all that exists)!) (32:1-2),
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(Ha Mim. Arevelation from (Allah) the Most Gracious, the Most Merciful) (41:1-2), and,
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(Ha Mim. ~Ain Sn Qaf. Likewise Allah, the Almighty, the Wise sends revelation to you (O
Muhammad ) as (He sent revelation to) those before you.) (42:1-3).

There are several other Ayat that testify to what we have mentioned above, and Allah knows

best.
(DA (5% 4 L, Y LA )

(2. That is Book in which there is no Rayb, guidance for the Muttaqin).

There is no Doubt in the Qur'an

The Book, is the Qur'an, and Rayb means doubt. As-Suddi said that Abu Malik and Abu Salih
narrated from |bn * Abbas, and Murrah Al-Hamadani narrated from |lbn Mas ud and several other
Companions of the Messenger of Allah that,

(In which there is no Rayb), means about which there is no doubt. Abu Ad-Darda’, Ibn * Abbas,
Mujahid, Sa"id bin Jubayr, Abu Malik, Nafi" ~Ata’, Abu Al-" Aliyah, Ar-Rabi® bin Anas, Mugatil
bin Hayyan, As-Quddi, Qatadah and Isma’il bin Abi Khalid said similarly. In addition, lbn Abi
Hatim said, "l do not know of any disagreement over this explanation.” The meaning of this is
that the Book, the Qur'an, is without a doubt revealed from Allah. Smilarly, Allah said in Surat
As- Sjdah,
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(Alif Lam Mim). The revelation of the Book (this Qur'an) in which there is no doubt, is from the
Lord of all that exists) (32:1-2).

Some scholars stated that this Ayah - 2:2 - contains a prohibition meaning, "Do not doubt the
Qur'an." Furthermore, some of the reciters of the Qur'an pause upon reading,
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(there is no doubt) and they then continue;
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(in which there is guidance for the Muttaqin (the pious and righteous persons)). However, it is
better to pause at,

(in which there is no doubt) because in this case,

(guidance) becomes an attribute of the Qur'an and carries a better meaning than,

z 8 ~
(cs2a 428)
(in which there is guidance).

Guidance is granted to Those Who have Taqwa

Hidayah - correct guidance - is only granted to those who have Tagwa - fear of Allah. Allah
said,
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(Say: It isfor those who believe, a guide and a healing. And as for those who disbelieve, there
is heaviness (deafness) in their ears, and it (the Qur'an) is blindness for them. They are those
who are called from a place far away (so they neither listen nor understand)) (41:44), and,
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(And We send down of the Qur'an that which is a healing and a mercy to those who believe (in
Islamic Monotheism and act on it), and it increases the Zalimin (wrongdoers) in nothing but
loss) (17:82).

This is a sample of the numerous Ayat indicating that the believers, in particular, benefit from
the Qur'an. That is because the Qur'an isitself a form of guidance, but the guidance in it isonly
granted to the righteous, just as Allah said,
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(O mankind! There has come to you a good advice from your Lord (i. e. the Qur'an, enjoining all
that is good and forbidding all that is evil), and a healing for that (disease of ignorance, doubt,
hypocrisy and differences) which isin your breasts, a guidance and a mercy (explaining lawful
and unlawful things) for the believers) (10:57).

Ibn * Abbas and lbn Mas’ ud and other Companions of the Messenger of Allah said,

(/. c'g/‘} ]K z R )
(guidance for the Muttagin (the pious and righteous persons), means, a light for those who have
Tagwa.

The Meaning of Al-Muttaqin

(’. ua} ]K z 8 )
(guidance for the Muttagin) that it means, "They are the believers who avoid Shirk with Allah
and who work in His obedience." Ibn * Abbas also said that Al-Muttagin means, "Those who fear
Allah's punishment, which would result if they abandoned the true guidance that they

recognize and know. They also hope in Allah's mercy by believing in what He revealed."
Further, Qatadah said that,
(/. ..a} )

Ibn * Abbas said about,

(Al-Muttagqin), are those whom Allah has described in His statement;
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(Who believe in the Ghayb and perform the Salah) (2:3), and the following Ayat. lbn Jarir
stated that the Ayah (2:2) includes all of these meanings that the scholars have mentioned, and
this is the correct view. Also, At-Tirmidhi and Ibn Majah narrated that " Atiyah As-Sa' di said
that the Messenger of Allah said,
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(The servant will not acquire the status of the Muttagin until he abandons what is harmless out
of fear of falling into that which is harmful.) At-Tirmidhi then said "Hasan Gharib."

There are Two Types of Hidayah (Guidance)

Huda here means the faith that resides in the heart, and only Allah is able to create it in the
heart of the servants. Allah said,
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(Verily, you (O Muhammad ) guide not whom you like) (28:56),
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(Not upon you (Muhammad ) is their guidance) (2:272),
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(Whomsoever Allah sends astray, none can guide him) (7:186), and,
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(He whom Allah guides, he is the rightly guided; but he whom He sends astray, for him you will
find no Wali (guiding friend) to lead him (to the right path)) (18:17).



Huda also means to explain the truth, give direction and lead to it. Allah, the Exalted, said,
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(And verily, you (O Muhammad ) are indeed guiding (mankind) to the straight path (i.e. Allah's
religion of Islamic Monotheism)) (42: 52),
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(You are only a warner, and to every people there is a guide) (13:7), and,
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(And as for Thamud, We showed and made clear to them the path of truth (lslamic

Monot heism) through Qur Messenger (i.e. showed them the way of success), but they preferred
blindness to guidance) (41:17).

testifying to this meaning.

Also, Allah said,

((Cpaadll Aiaa )

(And shown him the two ways (good and evil).) (90:10)

This is the view of the scholars who said that the two ways refer to the paths of righteousness
and evil, which is also the correct explanation. And Allah knows best.

Meaning of Taqwa

The root meaning of Tagwa is to avoid what one dislikes. It was reported that * Umar bin Al-
Khattab asked Ubayy bin Ka' b about Tagwa. Ubayy said, "Have you ever walked on a path that
has thorns on it" " Umar said, "Yes." Ubayy said, "What did you do then" He said, "l rolled up my
sleeves and struggled."” Ubayy said, "That is Tagqwa."
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(3. Those Who have faith in the Ghayb).

The Meaning of Iman

Abu Ja’ far Ar-Razi said that Al-" Ala’ bin Al-Musayyib bin Rafi® narrated from Abu Ishaqg that Abu
Al-Ahwas said that ~ Abdullah said, "Iman is to trust.”. “Ali bin Abi Talhah reported that Ibn
" Abbas said,

(Oe's2)
(who have faith) means they trust. Also, Ma' mar said that Az-Zuhri said, "Iman is the deeds." In

addition, Abu Ja far Ar-Razi said that Ar-Rabi® bin Anas said that, ~ They have faith', means,
they fear (Allah).

Ibn Jarir (At-Tabari) commented, "The prefered view is that they be described as having faith
in the Unseen by the tongue, deed and creed. In this case, fear of Allah is included in the
general meaning of Iman, which necessitates following deeds of the tongue by implementation.
Hence, Iman is a general term that includes affirming and believing in Allah, His Books and His
Messengers, and realizing this affirmation through adhering to the implications of what the
tongue utters and affirms.”

Linguistically, in the absolute sense, Iman merely means trust, and it is used to mean that
sometimes in the Qur'an, for instance, Allah the Exalted said,
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(He trusts (yu'minu) in Allah, and trusts (yu'minu) in the believers.) (9: 61)

Prophet Yusuf's brothers said to their father,
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(But you will never believe us even when we speak the truth) (12:17).

Further, the word Iman is sometimes mentioned along with deeds, such as Allah said,
- - I P é/ - /. ﬂ /Y
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(Save those who believe (in Islamic Monotheism) and do righteous deeds) (95:6).

However, when Iman is used in an unrestricted manner, it includes beliefs, deeds, and
statements of the tongue.We should state here that Iman increases and decreases.



There are many narrations and Hadiths on this subject, and we discussed them in the beginning
of our explanation of Sahih Al-Bukhari, all favors are from Allah. Some scholars explained that
Iman means Khashyah (fear of Allah). For instance, Allah said;
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(Verily, those who fear their Lord unseen (i.e. they do not see Him, nor His punishment in the
Hereafter)) (67:12), and,
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(Who feared the Most Gracious (Allah) in the Ghayb (unseen) and brought a heart turned in
repentance (to Him and absolutely free from every kind of polytheism)) (50: 33).

Fear is the core of Iman and knowledge, just as Allah the Exalted said,
2 - 48 - - “00, ~ (- &
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(It is only those who have knowledge among His servants that fear Allah) (35:28).

The Meaning of Al-Ghayb

As for the meaning of Ghayb here, the Salaf have different explanations of it, all of which are
correct, indicating the same general meaning. For instance, Abu Ja' far Ar-Razi quoted Ar-Rabi’
bin Anas, reporting from Abu Al-" Aliyah about Allah's statement, i
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((Those who) have faith in the Ghayb), "They believe in Allah, His angels, Books, Messengers,

the Last Day, His Paradise, Fire and in the meeting with Him. They also believe in life after
death and in Resurrection. All of thisisthe Ghayb." Qatadah bin Di* amah said similarly.

S’ id bin Mansur reported from * Abdur-Rahman bin Yazid who said, "We were sitting with
" Abdullah bin Mas' ud when we mentioned the Companions of the Prophet and their deeds
being superior to our deeds. ~ Abdullah said, ~ The matter of Muhammad was clear for those
who saw him. By He other than Whom there is no God, no person will ever acquire a better
type of faith than believing in Al-Ghayb.' He then recited,
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(Alif Lam Mim. This is the Book, wherein there is no doubt, a guidance for the Muttaqin. Those

who believe in the Ghayb), until,
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(the successful). " Ibn Abi Hatim, Ibn Marduwyah and Al-Hakim, in his Mustadrak, recorded this
Hadith. Al-Hakim commented that this Hadith is authentic and that the Two Shaykhs - Al-
Bukhari and Muslim - did not collect it, although it meetstheir criteria.

Ahmad recorded a Hadith with similar meaning from lbn Muhayriz who said: | said to Abu
Jumu’ ah, "Narrate a Hadith for us that you heard from the Messenger of Allah." He said, "Yes. |
will narrate a good Hadith for you. Once we had lunch with the Messenger of Allah . Abu
" Ubaydah, who was with us, said, O Messenger of Allah! Are people better than us We
embraced Islam with you and performed Jihad with you.' He said,
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(Yes, those who will come after you, who will believe in me although they did not see me.)"

This Hadith has another route collected by Abu Bakr bin Marduwyah in his Tafsir, from Salih bin
Jubayr who said: * Abu Jumu™ ah Al-Ansari, the Companion of the Messenger of Allah , came to
Bayt Al-Maqdis (Jerusalem) to perform the prayer. Raja' bin Haywah was with us, so when Abu
Jumu’ ah finished, we went out to greet him. When he was about to leave, he said, "You have a
gift and a right. | will narrate a Hadith for you that | heard from the Messenger of Allah. " We
said, "Do so, and may Allah grant you mercy." He said, "We were with the Messenger of Allah,
ten people including Mu™ adh bin Jabal. We said, "O Messenger of Allah! Are there people who
will acquire greater rewards than us We believed in Allah and followed you.' He said,
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(What prevents you from doing so, while the Messenger of Allah is among you, bringing you the
revelation from heaven There are people who will come after you and who will be given a book



between two covers (the Qur'an), and they will believe in it and implement its commands. They
have a greater reward than you, even twice as much.)"

(0588 ag8 )y Lan'y 5 slall () saidy's)

(And perform Salah, and spend out of what we have provided for them)

Meaning of lgamat As-Salah

Ibn * Abbas said that,
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(And perform the Salah), means, "Perform the prayer with all of the obligations that
accompany it." Ad-Dahhak said that Ibn ~ Abbas said, "lgamat As-Salah means to complete the
bowings, prostrations, recitation, humbleness and attendance for the prayer." Qatadah said,
"l[gamat As-Salah means to preserve punctuality, and the ablution, bowings, and prostrations of
the prayer." Mugatil bin Hayyan said lgamat As-Salah means "To preserve punctuality for it, as

well as completing ones purity for it, and completing the bowings, prostrations, recitation of
the Qur'an, Tashahhud and blessings for the Prophet . Thisis lgamat As-Salah."

The Meaning of "Spending” in this Ayah

Ali bin Abi Talhah reported that lbn * Abbas said,
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(And spend out of what We have provided for them) means, "The Zakah due on their wealth.”
As-Quddi said that Abu Malik and Abu Salih narrated from Ibn ~ Abbas, as well as Murrah from
Ibn Mas’ ud and other Companions of the Messenger of Allah, that,
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(And spend out of what We have provided for them) means, "A man's spending on his family.
This was before the obligation of Zakah was revealed." Juwaybir narrated from Ad-Dahhak,
"General spending (in charity) was a means of drawing nearer to Allah, according to one's

discretion and capability. Until the obligation of charity was revealed in the seven Ayat of
Surat Bara'ah (chapter 9), were revealed. These abrogated the previous case.”

In many instances, Allah mentioned prayer and spending wealth together. Prayer is a right of
Allah as well as a form of worshipping Him. It includes singling Him out for one's devotion,
praising Him, glorifying Him, supplicating to Him, invoking Him, and it displays one's
dependence upon Him. Soending is form of kindness towards creatures by giving them what will
benefit them, and those people most deserving of this charity are the relatives, the wife, the



servants and then the rest of the people. So all types of required charity and required spending
are included in Allah's saying,
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(And spend out of what we have provided for them). The Two Sahihs recorded that lbn * Umar
said that the Messenger of Allah said,
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(Islam is built upon five (pillars): Testifying that there is no deity worthy of worship except
Allah and that Muhammad is the Messenger of Allah, establishing the prayer, giving Zakah,
fasting Ramadan and Hajj to the House.)

There are many other Hadiths on this subject.

The Meaning of Salah

In the Arabic language, the basic meaing of Salah is supplication. In religious terminology, Salah
is used to refer to the acts of bowing and prostration, the remaining specified acts associated
with it, specificed at certain times, with those known conditions, and the characteristics, and
requirementsthat are well-known about it.
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(4. And who have faith in what is revealed to you and in what was revealed before you, and in
the Hereafter they are certain.)

Ibn * Abbas said that,
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(And who have faith in what is revealed to you and in what was revealed before you.) means,
"They believe in what Allah sent you with, and in what the previous Messengers were sent with,
they do not distinguish between (believing) them, nor do they reject what they brought from
their Lord."

(Cs% 50 pb 3AYL)

(And in the Hereafter they are certain) that is the resurrection, the standing (on the Day of
Resurrection), Paradise, the Fire, the reckoning and the the Scale that weighs the deeds (the
Mizan). The Hereafter is so named because it comes after this earthly life.

Attributes of the Believers

The people described here (2:4) are those whom Allah described in the preceding Ayah,
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(Those who have faith in the Ghayb and perform Salah, and spend out of what we have
provided for them.)

Mujahid once stated, "Four Ayat at the beginning of Surat Al-Bagarah describe the believers,
two describe the disbelievers, and thirteen describe the hypocrites." The four Ayat mentioned
in this statement are general and include every believer, whether an Arab, non-Arab, or a
person of a previous Scripture, whether they are Jinns or humans. All of these attributes
complement each other and require the existence of the other attributes. For instance, it is
not possible that one believes in the Unseen, performs the prayer and gives Zakah without
believing in what the Messenger of Allah and the previous Messengers were sent with. The same
with certainty in the Hereafter, thisis not correct without that, for Allah has commanded the
believers,
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(O you who believe! Believe in Allah, and His Messenger, and the Book (the Qur'an) which He
has revealed to the Messenger, and the Book which He sent own to those before (him)) (4:136),
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(And argue not with the People of the Book, unless it be in (a way) that is better, except with
such of them as do wrong; and say (to them): "We believe in that which has been revealed to
us and revealed to you; our llah (God) and your llah (God) is One (i.e. Allah)’) (29:46),
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(O you who have been given the Book (Jews and Christians)! Believe in what We have revealed
(to Muhammad ) confirming what is (already) with you) (4:47), and,
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(S2y (O Muhammad ): "O People of the Book (Jews and Christians)! You have nothing until you
act according to the Tawrah (Torah), the Injil (Gospel), and what has (now) been revealed to
you from your Lord (the Qur'an).") (5:68).

Also, Allah the Exalted described the believers;
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(The Messenger (Muhammad ) believes in what has been revealed to him from his Lord, and (so
do) the believers. Each one believes in Allah, His Angels, His Books, and His Messengers. (They
say,) "We make no distinction between any of His Messengers") (2: 285), and,
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(And those who believe in Allah and His Messengers and make no distinction between any of
them (Messengers)) (4:152),

This is a sample of the Ayat that indicate that the true believers all believe in Allah, His
Messengers and His Books.

The faithful among the People of the Book, have a special significance here, since they believe
in their Books and in all of the details related to that, so when such people embrace Islam and
sincerely believe in the details of the religion, then they will get two rewards. As for the

others, they can only believe in the previous religious teachings in a general way. For instance,
the Prophet stated,
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(When the People of the Book narrate to you, neither reject nor affirm what they say. Rather,
say, 'We believe in what was revealed to us and what was revealed to you.')

However, the faith that many Arabs have in the religion of Islam as it was revealed to
Muhammad might be more complete, encompassing and firmer than the faith of the People of
the Book who embraced Islam. Therefore, if the believers in Islam among the People of the
Book gain two rewards, other Muslims who have firmer Islamic faith might gain an equal reward
that comparesto the two the People of the Book gain (upon embracing Islam). And Allah knows
best.
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(5. They are on guidance from their Lord, and they are the successful.)
Guidance and Success are awarded to the Believers

Allah said,
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(They are) refers to those who believe in the Unseen, establish the prayer, spend from what
Allah has granted them, believe in what Allah has revealed to the Messenger and the
Messengers before him, believe in the Hereafter with certainty, and prepare the necessary
requirements for the Hereafter by performing good deeds and avoiding the prohibitions. Allah

then said,
(s )

(On guidance) meaning, they are (following) a light, guidance, and have insight from Allah,
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(And they are the successful) meaning, in this world and the Hereafter. They shall have what
they seek and be saved from the evil that they tried to avoid. Therefore, they will have

rewards, eternal life in Paradise, and safety from the torment that Allah has prepared for His
enemies.
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-(6. Verily, those who disbelieve, it is the same to them whether you warn them or do not warn
them, they will not believe.)

Allah said,

I Jj @
(Ts08S 0l )
(Verily, those who disbelieve) meaning, covered the truth and hid it. Snce Allah has written

that they would do so, it does not matter if you (O Muhammad ) warn them or not, they would
still have disbelieved in what you were sent with. Smilarly, Allah said,
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(Truly, those against whom the Word (wrath) of your Lord has been justified, will not believe.
Even if every sign should come to them, until they see the painful torment) (10:96-97).

About the rebellious People of the Book, Allah said,
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(And even if you were to bring to the People of the Book (Jews and Christians) all the Ayat,

they would not follow your Qiblah (prayer direction)) (2:5).

These Ayat indicate that whomever Allah has written to be miserable, they shall never find
anyone to guide them to happiness, and whomever Allah directs to misguidance, he shall never
find anyone to guide him. S do not pity them - O Muhammad - deliver the Message to them.
Certainly, whoever among them accepts the Message, then he shall gain the best rewards. As
for those who turn away in rejection, do not feel sad for them or concerned about them, for
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(Your duty isonly to convey (the Message) and on Us is the reckoning) (13: 40), and,
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(But you are only a warner. And Allah is a Wakil (Disposer of affairs, Trustee, Guardian) over all
things) (11:12).

" Ali bin Abi Talhah reported that Ibn " Abbas said about Allah's statement,
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(Verily, those who disbelieve, it is the same to them whether you (O Muhammad ) warn them
or do not warn them, they will not believe) "That the Messenger of Allah was eager for all the
people to believe and follow the guidance he was sent with. Allah informed him that none
would believe except for those whom He decreed happiness for in the first place, and none
would stray except those who Allah has decreed to do so in the first place."”
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(7. Allah has set a seal on their hearts and on their hearing, and on their eyes there is a
covering. Theirs will be a great torment).

Meaning of Khatama

As-Quddi said that,

(AN 53)

(Khatama Allah) means, "Allah has sealed." Qatadah said that this Ayah means, "Shaytan
controlled them when they obeyed him. Therefore, Allah sealed their hearts, hearing and sight,
and they could neither see the guidance nor hear, comprehend or understand." lbn Jurayj said

(st o 401 53)

(Allah has set a seal on their hearts), "A stamp. It occurs when sin resides in the heart and
surrounds it from all sides, and this submersion of the heart in sin constitutes a stamp, meaning
a seal." lbn Jurayj also said that the seal is placed on the heart and the hearing. In addition,
Ibn Jurayj said, that * Abdullah bin Kathir narrated that Mujahid said, "The stain is not as bad as
the stamp, the stamp is not as bad as the lock which is the worst type." Al-A" mash said,
"Muj ahid demonstrated with his hand while saying, *~ They used to say that the heart isjust like
this - meaning the open palm. When the servant commits a sin, a part of the heart will be
rolled up - and he rolled up his index finger. When the servant commits another sin, a part of
the heart will be rolled up' - and he rolled up another finger, until he rolled up all of his
fingers. Then he said, " Then, the heart will be sealed." Mujahid also said that this is the
description of the Ran (refer to 83:14)."

Al-Qurtubi said, "The Ummah has agreed that Allah has described Himself with sealing and
closing the hearts of the disbelievers, as a punishment for their disbelief. Smilarly, Allah said,

o o -E i y - - o &
(2 8K Lle ATl s (1)
(Nay, Allah has set a seal upon their hearts because of their disbelief) (4:155)."

He then mentioned the Hadith about changing the hearts, (in which the Prophet supplicated),
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(O You Who changes the hearts, make our hearts firm on Your religion.)

He also mentioned the Hadith by Hudhayfah recorded in the Sahih, in which the Messenger of
Allah said,
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(The Fitan (trials, tests) are offered to the hearts, just as the straws that are sewn into a
woven mat, one after another. Any heart that accepts the Fitan, then a black dot will be
engraved on it. Any heart that rejects the Fitan, then a white dot will be engraved on it. The
hearts will therefore become two categories: white, just like the barren rock; no Fitnah shall
ever harm this category as long as the heavens and earth still exist. Another category is black,

just as the cup that is turned upside down, for this heart does not recognize righteousness or
renounce evil. )

Ibn Jarir said, "The truth regarding this subject is what the authentic Hadith from the
Messenger of Allah stated. Abu Hurayrah narrated that the Messenger of Allah said,
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(When the believer commits a sin, a black dot will be engraved on his heart. If he repents,
refrains and regrets, his heart will be polished again. If he commits more errors, the dots will
increase until they cover his heart. Thisisthe Ran (stain) that Allah described,
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(Nay! But on their heartsisthe Ran (stain) which they used to earn)" (83:14).

At-Tirmidhi, An-Nasa'i and Ibn Majah recorded this Hadith, and At-Tirmidhi said that it is Hasan
Sahih.

The Meaning of Ghishawah

Reciting the Ayah,
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(Allah has set a seal on their hearts and on their hearing), then pausing, then continuing with,
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(And on their eyes there is a Ghishawah (covering)) is accurate, for the stamp is placed on the

heart and the hearing while the Ghishawah, the covering, is appropriately placed on the eyes.
In his Tafsir, As-Suddi said that Ibn * Abbas and Ibn Mas™ ud said about Allah's statement,
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(Allah has set a seal on their hearts and on their hearing), "So that they neither understand nor

hear. Allah also said that He placed a covering on their sight, meaning eyes, and so, they do
not see."

The Hypocrites

We mentioned that four Ayat in the beginning of Qurat Al-Bagarah described the believers. The
two last Ayat (2:6-7) describe the disbelievers. Afterwards, Allah begins to describe the
hypocrites who show belief and hide disbelief. Snce the matter of the hypocrites is vague and
many people do not realize their true reality, Allah mentioned their description in detail. Each
of the characteristics that Allah used to described them with is a type of hypocrisy itself. Allah
revealed Qurat Bara'ah (chapter 9) and Qurat Al-Munafiqun (chapter 63) about the hypocrites.
He also mentioned the hypocrites in Surat An-Nur (24) and other Surahs, so that their
description would be known and their ways and errors could be avoided. Allah said,
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(8. And of mankind, there are some who say: "We believe in Allah and the Last Day" while in

fact they do not believe). (9. They try to deceive Allah and those who believe, while they only
deceive themselves, and perceive (it) not!)

Meaning of Nifaq

Nifag means to show conformity - or agreement - and to conceal evil. Nifaq has several types:
Nifaq in the creed that causesits people to reside in Hell for eternity, and Nifaq in deed, which
is one of the major sins, as we will explain soon, Allah willing. lbn Jurayj said of the hypocrite
that, "His actual deeds are different from what he publicizes, what he conceals is different
from what he utters, his entrance and presence are not the same as his exit and absence."

The Beginning of Hypocrisy

The revelations about the characteristics of the hypocrites were revealed in Al-Madinah, thisis
because there were no hypocrites in Makkah. Rather the opposite was the situation in Makkah,
since some people were forced to pretend that they were disbelievers, while their hearts
concealed their faith. Afterwards, the Messenger of Allah migrated to Al-Madinah, where the
Ansar from the tribes of Aws and Khazraj resided. They used to worship idols during the pre-
Islamic period of ignorance, just as the rest of the Arab idolators. Three Jewish tribes resided
in Al-Madinah, Banu Qaynuqa -allies of Al-Khazraj, Banu An-Nadir and Banu Qurayzah-allies of
the Aws. Many members of the Aws and Khazraj tribes embraced Islam. However, only a few
Jews embraced Islam, such as ~ Abdullah bin Salam. During the early stage in Al-Madinah, there
weren't any hypocrites because the Muslims were not strong enough to be feared yet. On the
contrary, the Messenger of Allah conducted peace treaties with the Jews and several other
Arab tribes around Al-Madinah. Soon after, the battle of Badr occurred and Allah gave victory
to Islam and its people. * Abdullah bin Ubayy bin Salul was a leader in Al-Madinah. He was Al-
Khazraj's chief, and during the period of Jahiliyyah he was the master of both tribes - Aws and
Khazraj. They were about to appoint him their king when the Message reached Al-Madinah, and
many in Al-Madinah embraced Islam. Ibn Salul's heart was filled with hatred against Islam and
its people. When the battle of Badr took place, he said, "Allah's religion has become apparent.”
S he pretended to be Muslim, along with many of those who were just like him, as well as
many among the People of the Book. It was then that hypocrisy began in Al-Madinah and among
the surrounding nomad tribes. As for the Emigrants, none of them were hypocrites, since they
emigrated willingly (seeking the pleasure of Allah). Rather, when a Muslim would emigrate
from Makkah, he would be forced to abandon all of his wealth, offspring and land; he would do
so seeking Allah's reward in the Hereafter.



The Tafsir of Ayah 2:8

Muhammad bin Ishaq narrated that Ibn * Abbas said that,
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(And of mankind, there are some who say: "We believe in Allah and the Last Day" while in fact

they do not believe) "This refers to the hypocrites among the Aws and Khazraj and those who
behaved as they did."

Thisis how Abu Al-" Aliyah, Al-Hasan, Qatadah and As-Suddi explained this Ayah. Allah revealed
the characteristics of the hypocrites, so that the believers would not be deceived by their
outer appearance, thus saving the believers from a great evil. Otherwise, the believers might
think that the hypocrites were believers, when in reality they are disbelievers. To consider the
sinners as righteous people is extremely dangerous, Allah said,
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(And of mankind, there are some who say: "We believe in Allah and the Last Day" while in fact
they do not believe) meaning, they utter these false statements only with their tongues, just as
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(When the hypocrites come to you (O Muhammad ), they say: "We bear witness that you are
indeed the Messenger of Allah." Allah knows that you are indeed His Messenger) (63:1).

This Ayah means that the hypocrites utter these statements only when they meet you, not
because they actually believe what they are saying. The hypocrites emphasize their belief in
Allah and the Last Day with their words, when that is not the case in reality. Therefore, Allah
stated that the hypocrites lie in their testimony of creed, when He said,
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(And Allah bears witness that the hypocrites are indeed liars.) (63:1), and,
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(while in fact they believe not)

Allah said,
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(They try to deceive Allah and those who believe). The hypocrites show belief outwardly while
concealing disbelief. They think that by doing this, they will mislead Allah, or that the
statements they utter will help them with Allah, and this is an indication of their total

ignorance. They think that such behavior will deceive Allah, just as it might deceive some of
the believers. Smilarly, Allah said,
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(On the Day when Allah will resurrect them all together; then they will swear to Him as they
swear to you. And they think that they have something (to stand upon). Verily, they are liars!)
(58:18). aHence, Allah refuted their way by saying,
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(While they only deceive themselves, and perceive (it) not!) Allah stated that the hypocrites
only deceive themselves by this behavior, although they are unaware of this fact. Allah also

said,
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(Verily, the hypocritestry to deceive Allah, but it is He Who deceives them) (4:142).

Also, Ibn Abi Hatim narrated that Ibn Jurayj commented on Allah's statement,
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(Verily, the hypocrites seek to deceive Allah, but it is He Who deceives them), "The hypocrites
pronounce, " There is no deity worthy of worship except Allah' seeking to ensure the sanctity of
their blood and money, all the while concealing disbelief."&a" id said that Qatadah said,
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(And of mankind, there are some who say: "We believe in Allah and the Last Day" while in fact
they believe not. They try to deceive Allah and those who believe, while they only deceive
themselves, and perceive (it) not!) "This is the description of a hypocrite. He is devious, he
says the truth with his tongue and defies it with his heart and deeds. He wakes up in a
condition other than the one he goesto sleep in, and goes to sleep in a different condition than
the one he wakes up in. He changes his mind just like a ship that moves about whenever a wind
blows."
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(10. In their hearts is a disease and Allah has increased their disease. A painful torment is
theirs because they used to tell lies.)

The Meaning of * Disease' in this Ayah

As-Quddi narrated from Abu Malik and (also) from Abu Salih, from lon * Abbas, and (also) Murrah
Al-Hamdani from Ibn Mas' ud and other Companions that this Ayah,

® L C @ o & .
(In their heartsis a disease) means, " doubt', and,

(And Allah has increased their disease) also means " doubt'. Mujahid, " Ikrimah, Al-Hasan Al-
Basri, Abu Al-" Aliyah, Ar-Rabi" bin Anas and Qatadah also said similarly. ~ Abdur-Rahman bin
Zayd bin Aslam commented on,
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(In their hearts is a disease), "A disease in the religion, not a physical disease. They are the
hypocrites and the disease is the doubt that they brought to Islam.

(L e 410 233175)

(And Allah has increased their disease) meaning, increased them in shameful behavior." He also
recited,
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(As for those who believe, it has increased their faith, and they rejoice. But as for those in
whose hearts is a disease, it will add disgrace to their disgrace.) (9:124-125) and commented,
"Bvil to their evil and deviation to their deviation." This statement by * Abdur-Rahman is true,
and it constitutes a punishment that is compatible to the sin, just as the earlier scholars
stated. Smilarly, Allah said,
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(While as for those who accept guidance, He increases their guidance and grants them their
piety) (47:17).
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Allah said next,
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(Because they used to tell lies). The hypocrites have two characteristics, they lie and they deny
the Unseen.

The scholars who stated that the Prophet knew the hypocrites of his time have only the Hadith
of Hudhayfah bin Al-Yaman as evidence. In it the Prophet gave him the names of fourteen
hypocrites during the battle of Tabuk. These hypocrites plotted to assassinate the Prophet
during the night on a hill in that area. They planned to excite the Prophet's camel, so that she
would throw him down the hill. Allah informed the Prophet about their plot, and the Prophet
told Hudhayfah their names.



As for the other hypocrites, Allah said about them,
iji L ‘/ ° ’éj‘ - ¢ o -~ o, & -
Das Ostie ol e ) e o8 ran)
5 < s 8 & oy % - S o o-
u&.\}@.dsu‘){d\sﬂ\uicbdf f\AJ;A]\
(o 28 30 <

(And among the bedouins around you, some are hypocrites, and so are some among the people
of Al-Madinah who persist in hypocrisy; you (O Muhammad ) know them not, We know them)
(9:101), and,
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(If the hypocrites, and those in whose hearts is a disease, and those who spread false news
among the people in Al-Madinah do not cease, We shall certainly let you overpower them, then

they will not be able to stay in it as your neighbors but a little while. Accursed, they shall be
seized wherever found, and killed with a (terrible) slaughter) (33:60-61).

These Ayat prove that the Prophet was not informed about each and everyone among the
hypocrites of his time. Rather, the Prophet was only informed about their characteristics, and
he used to assume that some people possessed these characteristics. Smilarly, Allah said,
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(Had We willed, We could have shown them to you, and you should have known them by their
marks; but surely, you will know them by the tone of their speechl!) (47:30).

The most notorious hypocrite at that time was ™~ Abdullah bin Ubayy bin Salul; Zayd bin Argam -
the Companion - gave truthful testimony to that effect. In addition, ~ Umar bin Al-Khattab once
mentioned the matter of lbn Salul to the Prophet , who said,
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(I would not like the Arabs to say to each other that Muhammad is killing his Companions.)

Yet, when Ibn Salul died, the Prophet performed the funeral prayer for him and attended his
funeral just as he used to do with other Muslims. It was recorded in the Sahih that the Prophet
said,
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(I was given the choice (to pray for him or not), so | chose.)

In another narration, the Prophet said,
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(If I knew that by asking (Allah to forgive Ibn Salul) more than seventy times that He would
forgive him, then | would do that.)
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(11. And when it is said to them: "Do not make mischief on the earth," they say: "We are only
peacemakers.") (12. Verily, they are the ones who make mischief, but they perceive not.)

Meaning of Mischief

In his Tafsir, As-Quddi said that lbn *~ Abbas and Ibn Mas ud commented,
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(And when it is said to them: "Do not make mischief on the earth,” they say: "We are only
peacemakers.") "They are the hypocrites. Asfor,
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("Do not make mischief on the earth"), that is disbelief and acts of disobedience." Abu Ja’ far
said that Ar-Rabi® bin Anas said that Abu Al-" Aliyah said that Allah's statement,
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(And when it is said to them: "Do not make mischief on the earth,"), means, "Do not commit
acts of disobedience on the earth. Their mischief is disobeying Allah, because whoever disobeys
Allah on the earth, or commands that Allah be disobeyed, he has committed mischief on the

earth. Peace on both the earth and in the heavens is ensured (and earned) through obedience
(to Allah)." Ar-Rabi” bin Anas and Qatadah said similarly.

Types of Mischief that the Hypocrites commit

Ibn Jarir said, "The hypocrites commit mischief on earth by disobeying their Lord on it and
continuing in the prohibited acts. They also abandon what Allah made obligatory and doubt His
religion, even though He does not accept a deed from anyone except with faith in His religion
and certainty of its truth. The hypocrites also lie to the believers by saying contrary to the
doubt and hesitation their hearts harbor. They give as much aid as they can, against Allah's
loyal friends, and support those who deny Allah, His Books and His Messengers. This is how the
hypocrites commit mischief on earth, while thinking that they are doing righteous work on
earth.”

The statement by lbn Jarir is true, taking the disbelievers as friends is one of the categories of
mischief on the earth. Allah said,
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(And those who disbelieve are allies of one another, if you do not do this (help each other),
there will be turmoil and oppression on the earth, and great mischief.) (8:73), In this way Allah
severed the loyalty between the believers and the disbelievers. Smilarly, Allah said,
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(O you who believe! Do not take disbelievers as Awliya' (protectors or helpers or friends)

instead of believers. Do you wish to offer Allah a manifest proof against yourselves) (4: 144).

Allah then said,
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(Verily, the hyprocrites will be in the lowest depth of the Fire; no helper will you find for
them) (4:145).

Snce the outward appearance of the hypocrite displays belief, he confuses the true believers.
Hence, the deceitful behavior of the hypocritesis an act of mischief, because they deceive the
believers by claiming what they do not believe in, and because they give support and loyalty to
the disbelievers against the believers.

If the hypocrite remains a disbeliever (rather than pretending to be Muslim), the evil that
results from him would be less. Even better, if the hypocrite becomes sincere with Allah and
makes the statements that he utters conform to his deeds, he will gain success. Allah said,

~
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(And when it is said to them: "Do not make mischief on the earth,” they say: "We are only
peacemakers.") meaning, "We seek to be friends with both parties, the believers and the
disbelievers, and to have peace with both parties." Smilarly, Muhammad bin Ishaq reported
that Ion " Abbas said,
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(And when it is said to them: "Do not make mischief on the earth,” they say: "We are only
peacemakers.") means, "We seek to make amends between the believers and the People of the
Book. " Allah said,
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(Verily, they are the ones who make mischief, but they perceive not.). This Ayah means that
the hypocrites' behavior, and their claim that it is for peace, isitself mischief, although in their
ignorance, they do not see it to be mischief.
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(13. And when it is said to them: Believe as the people believe," They say: "Shall we believe as
the fools have believed" Verily, they are the fools, but they do not know.)

Allah said that if the hypocrites are told,
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("Believe as the people believe,"), meaning, " Believe just asthe believers believe in Allah, His

angels, His Books, His Messengers, Resurrection after death, Paradise and Hellfire, etc. And
obey Allah and His Messenger by heeding the commandments and avoiding the prohibitions.' Yet

the hypocrites answer by saying,
~_ /.} o~ ~_ <
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("Shall we believe as the fools have believed") they meant (may Allah curse the hypocrites) the
Companions of the Messenger of Allah . Thisis the same Tafsir given by Abu Al-" Aliyah and As-
Suddi in his Tafsir, with a chain of narration to lbn * Abbas, lbn Mas ud and other Companions.
This is also the Tafsir of Ar-Rabi® bin Anas and " Abdur-Rahman bin Zayd bin Aslam. The
hypocrites said, "Us and them having the same status, following the same path, while they are
fools!" *~ The fool' is the ignorant, simple-minded person who has little knowledge in areas of
benefit and harm. This is why, according to the majority of the scholars, Allah used the term
foolish to include children, when He said,
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(And do not give your property, which Allah has made a means of support for you, to the
foolish) (4:5).

Allah answered the hypocritesin all of these instances. For instance, Allah said here,
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(Verily, they are the fools). Allah thus affirmed that the hypocrites are indeed the fools, yet,
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(But they know not). Snce they are so thoroughly ignorant, the hypocrites are unaware of their

degree of deviation and ignorance, and such situation is more dangerous, a severer case of
blindness, and further from the truth than one who is aware.
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(14. And when they meet those who believe, they say: "We believe," but when they are alone
with their Shayatin (devils), they say: "Truly, we are with you; verily, we were but mocking.")
(15. Allah mocks at them and leaves them increasing in their deviation to wander blindly.)

The Hypocrites' Cunning and Deceit

Allah said that when the hypocrites meet the believers, they proclaim their faith and pretend
to be believers, loyalists and friends. They do this to misdirect, mislead and deceive the
believers. The hypocrites also want to have a share of the benefits and gains that the believers

might possibly acquire. Yet,
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(But when they are alone with their Shayatin), meaning, if they are alone with their devils,
such as their leaders and masters among the rabbis of the Jews, hypocrites and idolators.

Human and Jinn Devils

Ibn Jarir said, "The devils of every creation are the mischievous among them. There are both
human devils and Jinn devils. Allah said,
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(And so We have appointed for every Prophet enemies Shayatin (devils) among mankind and
Jinn, inspiring one another with adorned speech as a delusion (or by way of deception))
(6:112).

\

The Meaning of ~ Mocking

(515 1,03)

(They say: "Truly, we are with you"). Muhammad bin Ishaq reported that Ibn * Abbas said that
the Ayah means, "We are with you,

Allah said,

(050 s 53 L)

(Verily, we were but mocking), meaning, we only mock people (the believers) and deceive
them." Ad-Dahhak said that Ibn * Abbas said that the Ayah,
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(Verily, we were but mocking), means, "We (meaning the hypocrites) were mocking the
Companions of Muhammad." Also, Ar-Rabi® bin Anas and Qatadah said similarly. Allah's
statement,
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(Allah mocks at them and leaves them increasing in their deviation to wander blindly) answers
the hypocrites and punishes them for their behavior. Ibn Jarir commented, "Allah mentioned
what He will do to them on the Day of Resurrection, when He said,
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(On the Day when the hypocrites men and women  will say to the believers: "Wait for us! Let
us get something from your light!" It will be said: "Go back to your rear! Then seek a light!" So a
wall will be put up between them, with a gate therein. Inside it will be mercy, and outside it
will be torment.) (57:13), and,
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(And let not the disbelievers think that Qur postponing of their punishment is good for them.
We postpone the punishment only so that they may increase in sinfulness.) (3:178)."

He then said, "This, and its like, is Allah's mockery of the hypocrites and the people of Shirk."
The Hypocrites suffering for their Plots

Allah stated that He will punish the hypocrites for their mockery, using the same terms to
describe both the deed and its punishment, although the meaning is different. Smilarly, Allah
said,

/leai/j lie pad L A8u 48 ¢l )
(m\éc,uo‘



(The recompense for an offense is an offense equal to it; but whoever forgives and makes
reconciliation, his reward is with Allah) (42:40), and,
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(Then whoever transgresses (the prohibition) against you, transgress likewise against him)
(2:194).

The first act is an act of injustice, while the second act is an act of justice. So both actions
carry the same name, while being different in reality. This is how the scholars explain deceit,
cunning and mocking when attributed to Allah in the Qur'an. Qurely, Allah exacts revenge for
certain evil acts with a punishment that is similar in nature to the act itself. We should affirm
here that Allah does not do these things out of joyful play, according to the consensus of the
scholars, but as a just form of punishment for certain evil acts.

Meaning of ' Leaves them increasing in their deviation to wander
blindly

( R~ o0 - 1 /Q P )
(Allah mocks at them and leaves them increasing in their deviation to wander blindly). As-Suddi

reported that lbn * Abbas, Ibn Mas' ud and several other Companions of the Messenger of Allah
said that,

Allah said,
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(and leaves them increasing) means, He gives them respite. Also, Mujahid said, "He (causes
their deviation) to increase." Allah said;
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(Do they think that by the wealth and the children with which We augment them. (That) We

hasten to give them with good things. Nay, but they perceive not.) (23:55-56).

Ibn Jarir commented, "The correct meaning of this Ayah is * We give them increase from the
view of giving them respite and leaving them in their deviation and rebellion.’ Smilarly, Allah
said,



(And We shall turn their hearts and their eyes away (from guidance), as they refused to believe
in it the first time, and We shall leave them in their trespass to wander blindly). " (6:110).

Tughyan used in this Ayah means to transgress the limits, just as Allah said in another Ayah,
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(Verily, when the water Tagha (rose) beyond its limits, We carried you in the ship) (69:11).

Also, Ibn Jarir said that the term ~ Amah, in the Ayah means, " deviation'. He also said about

Allah's statement,
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(in their deviation to wander), "In the misguidance and disbelief that has encompassed them,
causing them to be confused and unable to find a way out of it. This is because Allah has
stamped their hearts, sealed them, and blinded their vision. Therefore, they do not recognize
guidance or find the way out of their deviation."
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(16. These are they who have purchased error with guidance, so their commerce was profitless.
And they were not guided.)

In his Tafsir, As-Suddi reported that lIbn * Abbas and Ibn Mas' ud commented on;
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(These are they who have purchased error with guidance) saying it means, "They pursued
misguidance and abandoned guidance. " Mujahid said, "They believed and then disbelieved,"
while Qatadah said, "They preferred deviation to guidance." Qatadah's statement is similar in
meaning to Allah's statement about Thamud,
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(And as for Thamud, We granted them guidance, but they preferred blindness to guidance)
(41:17).

In summary, the statements that we have mentioned from the scholars of Tafsir indicate that
the hypocrites deviate from the true guidance and prefer misguidance, substituting wickedness
in place of righteousness. This meaning explains Allah's statement,
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(These are they who have purchased error with guidance), meaning, they exchanged guidance
to buy misguidance. This meaning includes those who first believed, then later disbelieved,
whom Allah described,

(g5l o audad 1758 23755 }’éjbdh)

(That is because they believed, and then disbelieved; therefore their hearts are sealed) (63:3).

The Ayah also includes those who preferred deviation over guidance. The hypocrites fall into
several categories. Thisiswhy Allah said,

-, a0 # 4 2 - - o8 & -
(w%‘y\sujeyﬁa_\m)us)
(So their commerce was profitless. And they were not guided), meaning their trade did not

succeed nor were they righteous or rightly guided throughout all this. In addition, lbon Jarir
narrated that Qatadah commented on the Ayah,
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(So their commerce was profitless. And they were not guided), "By Allah! | have seen them
leaving guidance for deviation, leaving the Jama’ ah (the community of the believers) for the
sects, leaving safety for fear, and the Sunnah for innovation." Ibn Abi Hatim also reported other
similar statements.
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(17. Their likeness is as the likeness of one who kindled a fire; then, when it illuminated all
around him, Allah removed their light and left them in darkness. (S0) they could not see). (18.
They are deaf, dumb, and blind, so they return not (to the right path).)

The Example of the Hypocrites

Allah likened the hypocrites when they bought deviation with guidance, thus acquiring utter
blindness, to the example of a person who started a fire. When the fire was lit, and
illumnitated the surrounding area, the person benefited from it and felt safe. Then the fire was
suddenly extinguished. Therefore, total darkness covered this person, and he became unable to
see anything or find his way out of it. Further, this person could not hear or speak and became
so blind that even if there were light, he would not be able to see. This is why he cannot
return to the state that he was in before this happened to him. Such is the case with the
hypocrites who preferred misguidance over guidance, deviation over righteousness. This
parable indicates that the hypocrites first believed, then disbelieved, just as Allah stated in
other parts of the Qur'an.

Allah's statement,
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(Allah removed their light) means, Allah removed what benefits them, and thisis the light, and
He left them with what harmsthem, that is, the darkness and smoke. Allah said,
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(And left them in darkness), that is their doubts, disbelief and hypocrisy.
(/. 2 o8 Qy)

((So) they could not see) meaning, they are unable to find the correct path or find its
direction. In addition, they are,

()



(deaf) and thus cannot hear the guidance,
(dumb) and cannot utter the words that might benefit them,

(and blind) in total darkness and deviation. Smilarly, Allah said,
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(Verily, it isnot the eyesthat grow blind, but it is the hearts which are in the breasts that grow

blind) (22:46) and this why they cannot get back to the state of guidance that they were in,
since they sold it for misguidance.
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(19. Or like a rainstorm in the sky, bringing darkness, thunder, and lightning. They thrust their
fingers in their ears to keep out the stunning thunderclap for fear of death. But Allah ever
encompasses the disbelievers.) (20. The lightning almost snatches away their sight, whenever it
flashes for them, they walk therein, and when darkness covers them, they stand still. And if
Allah willed, He could have taken away their hearing and their sight. Certainly, Allah has power
over all things.)

Another Parable of the Hypocrites



This is another parable which Allah gave about the hypocrites who sometimes know the truth
and doubt it at other times. When they suffer from doubt, confusion and disbelief, their hearts

are,
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(Like a Sayyib), meaning, "The rain", as Ibn Mas ud, Ibn " Abbas, and several other Companions
have confirmed as well as Abu Al-" Aliyah, Mujahid, Sa"id bin Jubayr, * Ata’, Al-Hasan Al-Basri,
Qatadah, " Atiyah Al-" Awfi, ~ Ata' Al-Khurasani, As-Quddi and Ar-Rabi® bin Anas. Ad-Dahhak said
"It is the clouds." However, the most accepted opinion is that it means the rain that comes

down during,

(3=25)

(thunder) that shocks the hearts with fear. The hypocrites are usually full of fear and anxiety,

just as Allah described them,
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(They think that every cry is against them) (63: 4), and,
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(They swear by Allah that they are truly of you while they are not of you, but they are a people
who are afraid. Should they find refuge, or caves, or a place of concealment, they would turn

straightway thereto in a swift rush) (9:56-57).
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(The lightning), is in reference to the light of faith that is sometimes felt in the hearts of the
hypocrites,

(darkness), meaning, here, the doubts, disbelief and hypocrisy.
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(They thrust their fingers in their ears to keep out the stunning thunderclap for fear of death.
But Allah ever encompasses the disbelievers), meaning, their cautiousness does not benefit
them because they are bound by Allah's all-encompassing will and decision. Smilarly, Allah
said,
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(Has the story reached you of two hosts. Of Fir awn (Pharaoh) and Thamud Nay! The
disbelievers (persisted) in denying. And Allah encompasses them from behind!) (85:17-20).

Allah then said,
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F(The lightning almost snatches away their sight) meaning, because the lightning is strong
itself, and because their comprehension is weak and does not allow them to embrace the faith.
Also, " Ali bin Abi Talhah reported that Ibn * Abbas commented on the Ayah,
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(The lightning almost snatches away their sight), "The Qur'an mentioned almost all of the
secrets of the hypocrites.” ™ Ali bin Abi Talhah also narrated that Ibn ~ Abbas said,

RSP AFARRARAN

(Whenever it flashes for them, they walk therein), "Whenever the hypocrites acquire a share in
the victories of Islam, they are content with this share. Whenever Islam suffers a calamity,
they are ready to revert to disbelief.”. Smilarly, Allah said,
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(And among mankind is he who worships Allah on the edge: If good befalls him, he is content
with that.) (22:11). Also, Muhammad bin Ishaq reported that lbn * Abbas said,
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(Whenever it flashes for them, they walk therein, and when darkness covers them, they stand
still), "They recognize the truth and speak about it. So their speech is upright, but when they
revert to disbeleif, they again fall into confusion.” This was also said by Abu Al-" Aliyah, Al-

Hasan Al-Basri, Qatadah, Ar-Rabi® bin Anas and As-Suddi, who narrated it from the
Companions, and it is the most obvious and most correct view, and Allah knows best.

Consequently, on the Day of Judgment, the believers will be given a light according to the
degree of their faith. Some of them will gain light that illuminates over a distance of several
miles, some more, some less. Some people's light will glow sometimes and be extinguished at
other times. They will, therefore, walk on the Srat (the bridge over the Fire) in the light,
stopping when it is extinguished. Some people will have no light at all, these are the hypocrites
whom Allah described when He said,
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(On the Day when the hypocrites men and women will say to the believers: "Wait for us! Let
us get something from your light!" It will be said to them; "Go back to you rear! Then seek a
light!") (57:13).

Allah described the believers,
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(On the Day you shall see the believing men and the believing women  their light running
forward before them and by their right hands. Glad tidings for you this Day! Gardens under
which rivers flow (Paradise)) (57:12), and,

“1 Sl Cally Al 53R Y )
B oslse as—)-eeﬁj ayh‘um@weﬁ :
()a,

(The Day that Allah will not disgrace the Prophet (Muhammad ) and those who believe with
him. Their Light will run forward before them and (with their Records Books of deeds) in their
right hands. They will say: "Our Lord! Keep perfect our Light for us and do not put it off till we
cross over the Srat (a slippery bridge over the Hell) safely and grant us forgiveness. Verily,
You are Able to do all things") (66:8).

Ibn Abi Hatim narrated that * Abdullah bin Mas ud commented on,

(Pl U 2 641, 5)
(Their Light will run forward before them), "They will pass on the Srat. according to their
deeds. The light that some people have will be as big as a mountain, while the light of others
will be as big as a date tree. The people who will have the least light are those whose index
fingers will sometimes be lit and extinguished at other times." Ibn Abi Hatim also reported that
Ibn " Abbas said, "Every person among the people of Tawhid (Islamic Monotheism) will gain a

light on the Day of Resurrection. As for the hypocrite, his light will be extinguished. When the
believers witness the hypocrite's light being extinguished, they will feel anxious. Hence, they

(G5 Ul eA.J )

(Our Lord! Keep perfect our Light for us)." Ad-Dahhak bin Muzahim said, "On the Day of
Resurrection, everyone who has embraced the faith will be given a light. When they arrive at



the Srat, the light of the hypocrites will be extinguished. When the believers see this, they will

feel anxious and supplicate,
(u/ £ Gl e &T ”r.ﬁ/ )
(Qur Lord! Keep perfect our Light for us)."

Types of Believers and Types of Disbelievers

Consequently, there are several types of people. There are the believers whom the first four
Ayat (2:2-5) in Qurat Al-Baqarah describe. There are the disbelievers who were described in the
next two Ayat. And there are two categories of hypocrites: the complete hypocrites who were
mentioned in the parable of the fire, and the hesitant hypocrites, whose light of faith is
sometimes lit and sometimes extinguished. The parable of the rain was revealed about this
category, which is not as evil asthe first category.

This is similar to the parables that were given in Surat An-Nur (chapter 24). Like the example
of the believer and the faith that Allah put in his heart, compared to a brightly illuminated
lamp, just like a rising star. This is the believer, whose heart is built on faith and receiving its
support from the divine legislation that was revealed to it, without any impurities or
imperfections, as we will come to know, Allah willing.

Allah gave a parable of the disbelievers who think that they have something, while in reality
they have nothing; such people are those who have compounded ignorance. Allah said,
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(As for those who disbelieved, their deeds are like a mirage in a desert. The thirsty one thinks
it to be water, until he comes up to it, he findsit to be nothing) (24:39).

Allah then gave the example of ignorant disbelievers, simple in their ignorance. He said;
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(Or (the state of a disbeliever) is like the darkness in a vast deep sea, overwhelmed by waves,
topped by dark clouds, (layers of) darkness upon darkness: if a man stretches out his hand, he
can hardly see it! And he for whom Allah has not appointed light, for him there is no light)
(24:40).

Therefore, Allah divided the camp of the disbelieversinto two groups, advocates and followers.
Allah mentioned these two groups in the beginning of Qurat Al-Hajj,
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(And among mankind is he who disputes about Allah, without knowledge, and follows every
rebellious (disobedient to Allah) Shaytan (devil) (devoid of every kind of good)) (22:3), and,
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(And among men is he who disputes about Allah, without knowledge or guidance, or a Book

giving light (from Allah)) (22:8).

Furthermore, Allah has divided the group of the believers in the beginning of Qurat Al-Wagi™ ah

(56) and at the end. He also divided them in Surat Al-Insan (76) into two groups, the Sabiqun

(those who preceded), they are the "near ones" (Mugaribun) and Ashab Al-Yamin (the
companions of the right), and they are righteous (Abrar).

In summary, these Ayat divide the believers into two categories, the near ones and righteous.
Also, the disbelievers are of two types, advocates and followers. In addition, the hypocrites are
divided into two types, pure hypocrites and those who have some hypocrisy in them. The Two
Sahihs record that ™ Abdullah bin * Amr said that the Prophet said,
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(Whoever has the following three (characteristics) will be a pure hypocrite, and whoever has
one of the following three characteristics will have one characteristic of hypocrisy, unless and




until he gives it up. Whenever he speaks, he tells a lie. Whenever he makes a covenant, he
proves treacherous. Whenever he is entrusted, he breaches the trust)

Hence, man might have both a part of faith and a part of hypocrisy, whether in deed, as this
Hadith stipulates, or in the creed, as the Ayah (2:20) stipulates.

Types of Hearts

Imam Ahmad recorded Abu S id saying that the Messenger of Allah said
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(The hearts are four (types): polished as shiny as the radiating lamp, a sealed heart with a knot
tied around its seal, a heart that is turned upside down and a wrapped heart. As for the
polished heart, it is the heart of the believer and the lamp is the light of faith. The sealed
heart is the heart of the disbeliever. The heart that is turned upside down is the heart of the
pure hypocrite, because he had knowledge but denied it. Asfor the wrapped heart, it is a heart
that contains belief and hypocrisy. The example of faith in this heart, is the example of the
herb that is sustained by pure water. The example of hypocrisy in it, isthe example of an ulcer
that thrives on puss and blood. Whichever of the two substances has the upper hand, it will
have the upper hand on that heart). This Hadith has a Jayid Hasan (good) chain of narration.

Allah said,
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(And if Allah willed, He would have taken away their hearing and their sight. Certainly, Allah
has power over all things). Muhammad bin Ishaq reported that Ibn ~ Abbas commented on
Allah's statement,
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(And if Allah willed, He would have taken away their hearing and their sight), "Because they
abandoned the truth after they had knowledge in it."
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(Certainly, Allah has power over all things). Ibn * Abbas said, "Allah is able to punish or pardon
His servants as He wills." Ibn Jarir commented, "Allah only described Himself with the ability to
do everything in this Ayah as a warning to the hypocrites of His control over everything, and to
inform them that His ability completely encompasses them and that He is able to take away
their hearing and sight."

Ibn Jarir and several other scholars of Tafsir stated that these two parables are about the same
kind of hypocrite. So the " or' mentioned in,
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(Or like arainstorm from the sky) means " and', just as the Ayah,
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(And obey neither a sinner or a disbeliever among them). Therefore, ~or' in the Ayah includes a
choice of using either example for the hypocrites. Also, Al-Qurtubi said that "or' means, "To
show compatibility of the two choices, just as when one says, * St with Al-Hasan or Ibn Srin.’
According to the view of Az-Zamakhshari, ~ so it means each of these personsisthe same asthe

other, so you may sit with either one of them.' The meaning of "or' thus becomes " either.'
Allah gave these two examples of the hypocrites, because they both perfectly describe them."

| (Ibn Kathir) 